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P.. 3. line 29. read. and therefore you are obliged. p. 22. 1, 
19. the inverted Commas to be continued to the end of the 
Words, apon you. p. 23. 1. 15. over againſt dear Children ſet 
p. 10z. and blot it out where it is printed towards the bottom 
of the Page. p. 24. 1. 3. read any Wonder. p. 25. I. 32. place 
the Comma after Cauſes, and not after indeed. |. ult. read at- 


tain or ſecure. p. 26. I. 25. read this fide. p. 38. I. 24, read: 


the Doers. p. 42. 1. 20. read have Opportunity. p. 47. I. 13. 


read . good Works. p. 51: I. 10. read God's free. p. 63. I. 2. 
read infied upon as Faith wjelf. p- 64. I. 28. read preſent. 
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| - for my giving. you the preſent 
| Trouble. The great Importance 

of the, Points, =- I ſhall have 
* to conſider in this Letter, renders 
all ſuch quite unneceſſary. If ever there was 
a Subject, wherein the Honour and Life of 
Virtue, Picty,. and ure. Religion are con- 
cerned, it is now the Subject before me. 
There is indeed no Error of any Conſequence 
in Matters, of Chriſtian Faith, which may 
not be thought in ſome Meaſure to affect 
Chriſtian Practice. But what I have a View 
to has the moſt immediate pernicious 'Ten- 
dency, . and directly draws after it, or rather 
Vas in it, all manner of Impiety and 

r 

Vou will eaſily . that I chief 7 
mean the ee the Neceflity of good 
Works, .as the Conditions of our Juſtification. 
This is a Subject, which has more than once 
ran and. Ea = the Minds of =; 

and 
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and in the laſt Century particularly occaſion- 
ed great Confolions inch Nation. Byfthe 
Labours of Biſhop Bull, Biſhop Patrick, Dr. 
Sherlock, Dr. Claget, and other learned Men, 
this fatal Doctrine has been ſo efſectually and 
fully confated, that our Church had been 
free from it for many Vears. I am ſorry to 
fay, that you with ſome others have of late 
unhappily revived the Diſpute, and again 
laid a Streſs upon Points; which, were it 
zoffible for you by the help of many Diſtinc- 
tions and Explications to ſhew to be trus and 
innocent, yet are ever liable to Miſconſtruc- 
tions, and have ever yet more or leſs been 
attended with them. And it appears from 
d, that fince 
octrine, it has had 


verted and abuſed, than ever. 

Suffer me then, Sir, to apply to you on 
this Occafion with all Chrifttan Freedom. 
The joint Neceffity of Faith and good Works 
in order to our Pardon, Acceptance and Sal- 
vation is the true Doctrine, and proper at all 
Fimes to be inculcated. The Terms of the 
Goſpel, expreſſly inſiſted on and required 
therein, are Repentance toward God, and Faith 
foward our Lord Feſus Chriſt, Fhe great 
Advantage of this Doctrine is not only it's 
Ufefulneſs, but it's Clearneſs. It is not lia- 


ble to be miſtaken, at leaſt not eaſily. But 


when 
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(3) 
when we run into Extremes, and undervalue 
either of theſe Terms, or ſo teach one of 
them as to appear to exclude the other; we 
cannot but fall into infinite Abſurdities; we 
involve the Conſciences of the Weak in the 
moſt fatal Perplexities; we give an Handle 
to others to juſtify their Impieties; we con- 
firm the Enemies of Religion, in their Pre- 
„ 5 | 
And was this a Time to ſtart ſuch difficult 
and dangerous Points? Was not Irreligion 
and Vice already prevailing enough in the 
Nation, but we muſt .under the Pretence of 
Strictneſs and Purity, and for want of due 
Caution and Judgment, throw Snares in 
People's Way, and root out the Remains of 
Piety and Devotion. in the Weak and Well- 
meaning? That this has been the Caſe, your 
own Confeſſions, which I ſhall ſoon remind 
you of, will put heyond all Doubt. And you 
muſt give me Leave to ſhew, how far you 
have contributed, how far you even now 
contribute, to theſe Irregularities; and that 
it is not enough for you to exclaim againſt 
theſe dangerous Conſequences, while you 
continue to hold and teach the Principles 
from which they plainly and directly follow. 
If you ſay, that theſe are the Goſpel Prin» 
ciples, and that yet you are obliged to teach 
them; I anſwer, the contrary has been ſhewn 
over and over again. Biſhop Baull's Works 
remain unanſwered, and are I yerily think 
8 B 2 ol 
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in the main Points unanſwerable. Beſides, 


theſe very Conſequences ſhew, that their 
Principles cannot be true. It is impoſſible 
to imagine, that God Almighty would re- 
veal a Doctrine fo pernicious and deſtruftive 
to the Intereſts of Piety and Virtue, ſo liable 
to be perverted, fo directly leading to the 
moſt notorious Violations of his own moſt 
holy Law. DO POT 
If you urge, that you intended none of 
theſe Conſequences, and were not aware of 


them; this I charitably believe to be true ; 


though it is amazing, how any thinking 
Perſon could overlook them. They fo natu- 
rally ſucceed that Doctrine, and have always 
in Fact ſo conſtantly ſucceeded it, that with- 
out any Spirit of Prophecy or any extraordi- 
nary Penetration, you might have foreſeen, 
that they would ſucceed, nor was there any 
the leaſt Room to hope they would not. 
Accordingly it is above four Years fince, that 
I obſerved, that, The Miſchief always 
“ will be, that weak and warm Men will 
carry things much farther than they were 
** meant, and not ſtop where their Leaders 
would have them. Enthufiaſm is naturally 
* a fpreading, growing Evil; and one Ex- 
ceſs begets others, which are more fatal 
and extravagant *. | 
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* Explanation and Defence of the Doctrine of the 


Church of England, concerning Regeneration, Works before 
Grace, Q. p. 54. wag 1 
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"From what has been ſaid you may ſee the 
Fc Deſign of the following Letter, and 
the principal Occaſion of writing it. It is 
time to come to Particulars. I have read 
over the Extract of your Journal, from No- 
vember 1. 1739 to September 3. 1741. Where- 
in you give an Account of the Tenets and 
Proceedings of the Moravians, particularly 
thoſe in England. As I had met with no 
certain Account of theſe People, it was a 
Satisfaction to find one which we might de- 
pend upon. But I cannot expreſs my Aſto- 
niſhment and Concern, when I read the Ac- 
count you have given of them, T hope for 
your own Sake that you have not injured 
them. But I am ſure, I ſhould not have 
given Credit to it, had it come from any 
Perfon, but one, who had converſed fo long 
and ſo much among them. Charity will 
hardly ſuffer us to ſuppoſe, that ſo much 
Guilt could lurk under ſuch Pretences to Re- 
ligion; or that any, who name the Chriſtian 
Name, could not barely neglect, but even 
plead againſt, the Obſervance of the Chriſtian 
Ordinances. 

The Subſtance of what you ſay of them 
is as follows. They have a cant Word a- 
mong them, into which they reſolve almoſt 
every Thing. This is Stillneſ. Their No- 


tion of this is, that it is cea/ng from all out- 8 0 
ward Works, and leaving off the Works of p. 20 


the Chriſtian Law; that this is the Way to 
| attain 


(6) 
attain Faith, not to pray, faſt, receive the 
Sacrament, read the G ſpel, go to Church, 
do temporal Good, or attempt to do ſpiritual 
Good; wie, they undervalue good 

p. 108. Works, eſpecially Works « 
and not barely neglect what are uſually called 
p. 8. 17. the Means of Grace, but juſtify their Neglect, 
pleading and arguing againſt them, denying 
them to be really ſuch, and holding that 
p. 39. Chriſt is the only Means of Grace; nay far- 
ther, making a mere Jeſt of going to the 
p. 17. Church or to the Sacrament; ſaying, that it 
p. 20, 28, is impoſſible for a Man to uſe theſe Means 
105. without truſting in them; teaching, that Be- 
p. 34. lievers are not ſubject to Ordinances, and 
Unbelievers have nothing to do with them; 
4 Or more plainly, that thoſe do not fin, when 
they abſtain from them, (though this be no 
Matter of Duty) but that theſe do fin, when 


P- 43, 10 


p. 48. they do not abſtain 5 nay that the uſing them 


is to ſuch, deadly Poiſon, and deſtroying 
them. Again, you tell us at a Society at 


p. 88. Nottingham of great Indecency and Neglect 


of Prayer, and that even the Bible was laid 

aſide; and more than this, that one of them 

has publickly taught, that as many go to 

p. 106. ſaid, I knew one who leaning over the Back 
of a Chair received a great Gift. But he 
muſt kneel down to give God Thanks. So 
he loſt it immediately : And another, you 
e pony 
ible, 


orks of outward Mercy ; 


Hell by praying as by thieving : Another 
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[ CY 
Bible. That is the Devil. You communi- 
cate." That is the Devil. 
'In' ſhort, Sir, according to 85 DoAtrine of 
theſe blafphemous Wretches (for as you have 


deſcribed them tis 3 to eck hes A 


favourably of them, ) there is but one Com- 
mandment, one Duty, in the New Teſtament, - 


Which is 70 believe ; and that when a Man p. 41, 102. 
does believe, he is not obliged to do any 3: 


thing which is commanded there, One of 


them told you, that no one has any Degree p. 35— 


of Faith, till he is as perfect as God is: 


per- 
fect; there are no Degrees of Faith, no jufti- p. 19. 
Faith where { ny is any Boubt, no p. 10g. 


—— 


internal Sanctity or Increaſe of Virtue after- p. 100, 


wards. 


I beg to affyre my Reader, that I have 
very faithfully, and Beete in your own 
Words, cepreſlitied the Tened of theſs Men 
ont of your Book, I think it neceffary to 
do this, becauſe- if he ſhould not have the 
Book by him, common Candour might be 

apt to make him ſuſpect me. I go on to 

ew what you tell us of their Diſcipline, 
Conduct and Temper. With regard to the 


former, you charge them with fome of the 


very worſt Things, which are objected to 


the Church of Rome, That they greatly, 
yea above Meaſure, exalt themfelves and de- p. 103; 


fpiſe others; that they will not own their 
Church to be wrong in any Thing; ſpeak of 
it as * it were infallible; ſet it up as the 


Judge 


by! EEA 


of. ot 
— 
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Judge of all the Earth, of all Perſons as well 
as Doctrines, pretend that there is no true 
Church belides, that there are no true Chriſ- 
tians out of it, and require implicit Faith 
pag. 108. and Obedience to be paid to it. bs hes 
Laſtly, You deſcribe their Conduct and 
s. Temper as being perfectly conſiſtent with 
| their Principles. They not only do not prac- 
tiſe, but utterly deſpiſe and decry Self- denial. 
And you give us a Converſation between 


Count Zinzendorf and yourſelf, wherein he 


101. 2  Abnegationem omnem reſpui mus, concul- 
camus. Facimus credentes omne quod volu- 
mus & nibil ultra. Mortificationem ommem 

ridemus. We reject and trample under 
e Foot all Self. denial. We who believe do 
© whatever we will and nothing more. We 

——$o, © laugh at all Mortification.“ They extend 
Chriſtian Liberty in many other Reſpects al- 
ſo beyond all Warrant of Holy Writ; they 
are by no Means zealous of good Works, or 


' ——107. atleaſt-only to their own People. They are 


ſcarce ever heard to own themſelves to be 
wrong in any Thing. Their Societies met 
and fat an Hour without ſpeaking, more than 


'——», 8. once. In a Word, Sir, as you have blamed 


them for teaching in their Books, Univerſal 

—— 1212, Salvation, Antinomianiſm, and Quietiſm, ſo 
113- you frequently accuſe them of believing, that 

in propagating the Faith, (Popery again in 
——21. it's worſt Colours) we may uſe Guile, alte 
Falſe- 


R % 
* 
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Falſhood I, Inſincerity, and of being In Page 56. 


all their Behaviour dark, cloſe, reſerved, Ag Sg 


uſing much Subtlety, much Evaſion and 
Diſguiſe, . much Guile and Diſſimulation; 
nay, of ſo becoming all Things to all Men, 
as to take the Colour and Shape of any that 
were near them. —I hope, they always took 
Care to keep out of very bad Company: 


Such, Sir, is the Account you have laid be- | 


fore the World of the Moravians. I am 
ſure if they are any Way injured or miſre- 
preſented by it, it moſt highly concerns 
them to diſown and refute it in the MosT 
PUBLICK Manner. Such a Charge cannot 
be quietly ſubmitted to by any one, who has 
the leaſt Regard either to the Credit of Chriſ- 


tianity, or to his own; If then they do not 


immediately prove themſelves innocent, the 
whole World muſt think them guilty. Si- 
lence in this Caſe will ftrongly confirm the 
Accuſation. | 5 
And if they are guilty, how great, how 
complicated is their Guilt? What a Mixture 
of the moſt deteſtable and pernicious Opini- 
ons and Practices have we here before us? 
One would be apt to think that they muſt 
be either Infidels or Libertines in Diſguiſe, 


+ I obſerve that in Pag. 77. you accuſe your old Friend 
Mr. Whitefield of ſomething like this. Being put in Mind 
of a Promiſe he had made but a few Days before, he ſaid, 
„That Promife was only an Ff:& of human Weskneſs, 
and he was now of another Mind.” This may be pre- 
tended at any Time; what therefore can bind ſuch Perſons ? 


To 
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| To rank them among Papiſts ot Onakers is 
not enough. All theſe eros are hereby cer- 
tainly promoted, and it may be hard to fa 

-which 1 is moſt. If it can be called 4Reli- 

gion, it is certainly the eaſieſt in the World, 

and the beſt ſuited for the Reception of 4 li- 
Centious and vicious Age. But all Chriſtian 
Ears muſt tingle at ſuch Abominations, not 
barely practiſed, which were dreadful enough, 
but openly defended and taught. 

One End of my making theſe Extracts 

from the ſeveral Parts of your Journals, I 
own, is to give the moſt publick Warning 1 
could to all ſober ſerious Perſons, to all who 
have not totally caſt off their Regard for Re- 
ligion and Virtue, that they be not deceived 
by any Profeſſions or Pretences to think well 
of or mix with theſe Moravians, but that 
they withdraw from their Tents as far as pol. 
fible, and keep at the greateſt Diſtance from 
all Tenets or Irregularities, which may lead 
to them. 

But, Sir, this is not my only Deſign. I 
have a further View in writing this Letter to 
you, which I have already intimated. J in- 
tend to apply to you in the moſt ſerious Man- 
ner, and conſider how far you may be con- 
cerned in theſe unhappy, theſe grievous Doc- 
trines. If through your Means they bave 
been either raiſed or ſpread; much more, if 
you {till continue to give Occaſion to chem; 


if cms are no other than the Conſequences 


of 


Las) 


of what you have of late done and taught, 
and even in this very Journal ſtill teach; if 
ſome of their Errors 29 have actually e- 
Faun and in ſome Caſes proceed to worſe 
Lengths than even they have run; it will be 
clear, that you are in a great Degree Partaker 
of their Guilt, that your. difowning and 
proteſting againſt ſome of their Opinions is 
not ſufficient to diſcharge you, and that you 
may and ought to do much more, to re- 
cant the Errors which have given ſuch Scan- 
dal and Offence, and thus to make your 
Church and Nation what Amends you can. 
All this I make no Doubt, but I ſhall be 
able to prove in the Courſe of theſe Papers. 
That theſe Errors have. been ſpread here in 
England, you own. Many of the Metho- 
diſts you complain have taken them up; and 
pray Sir, conſider, whether you have not 
been inſtrumental in bringing this Misfortune 
upon them. Do not miſtake. me. I by no 
Means charge you with believing or teaching 
ſuch pernicious Tenets. But have you not pre- 
pared the way for them? By unſettling the 
Minds of weak People, and perplexing them 
with intricate Points, very liable and eaſy to 
be miſtaken By countenancing and com- 
mending theſe Moravians, and being the 
Occaſion of ſo many of them coming over 
among -us—By ſtill. ſpeaking of them, and 
treating them, as if they were in the main 

1 2 & . the 


the beſt Chriſtians in the World, and only 
deluded or miſtaken in a few Point  * 

Had the People gone on in a quiet and re- 
gular Practice of their Duty, as moſt of 
them did before you and other Teachers de- 
luded them, it would have been impoſſible 
for the Moravian Tenets to have prevailed 
among them. Such wretched Principles 
muſt have ſhocked them at the firſt hearing. 


They would have ſtopped their Ears imme 


diately; and a juſt Zeal and Indignation 
would have prevented all Danger of their 
being ſeduced. But when they had been led 
out of the right old Path; when they had 
been long and often uſed to hear good Works 
undervalued, and Faith made all in all in the 


Buſineſs of Juſtification ; when Pretences to 
greater Purity and Perfection had already too 


much ſwayed and influenced them; I can- 
not for my own Part wonder, that the ſame 
Unſteadineſs, the ſame Want of Judgment, 
ſhot id lead them further to lend their itch- 
ing Ears to ſtill other Teachers; or that like 
Pretences and Profeſſions ſhould continue to 
have the ſame Power over their Minds, 
plunging them into new Errors and Exceſſes, 
making them, according to the Apoſtle's 
Prediction, Wax worſe and worſe, deceiving 
and being deceived. oh | 

This has always been the Caſe. And there- 


fore no wiſe Man can be ſurprized if the 


ſame happens now. Such Errors and Irregu- 
larities 


2 Ph G . All ns AA A. oo t, My 


. Perſons, who firſt open the Door to them, 
- || ought to look upon themſelves as in a great 
f | Meaſure accountable for them. However 
- lamentable then theſe really are, Complaints 
le of them come very ill from you, who by 
d your Proceedings have ſo far occaſioned them. 
es | Before I proceed any farther, I ſhall take 
g. the Liberty of reviewing ſome of the Com- 
e- || plaints of this Nature, which I find inter- 
n || ſperſed in your Journal: And it may be 
ir worth your while to reflect, whether much 
ed the ſame might not with equal Juſtice have 
ad || been made at firſt againſt yourſelf— 
ks | © Many of thoſe, who once knew in whom Page 8. 
he they had believed, were thrown into idle 
to | © Reaſonings, and thereby filled with Doubts 
oo || © and Fears.” This, Sir, it is to be feared, 
n- | has been too much the Caſe of the Merho- 
ne diſis in general, Nor indeed is it any more 
at, than we might expect from the Revival of ſuch 
h- | doubtful intricate Points. And accordingly 
ke | we find in this Journal ſeveral Inſtances, not 
to || barely of Doubts and Fears, but of the moſt 


(13) 


larlties are always gradual. And therefore the | 


ds, | deſperate and furious Deſpair. This is the 24, ,s, 
es, | Conſequence of reſting ſo much on ſenſible 63. 
les Impreſſions, which cannot be Marks of the 

ing | Spirit, as the beſt Perſons may, by Reaſon 

| of ſome ill Habit of the Body, or ſome Diſ- 

re- order in the Blood and Spirits, be incapable 

the | of perceiving them; and as bad Men, of warm 

and ſanguine Conſtitutions, may 1 : 

1 them; 


Page 18. 


0. 


ſame Reaſon and Right to ſet up for Lead- h 


p50. 


4 mined ta—raiſe a Church, as they term it,” 


640. 


them ; and be led into Preſumption thereby: 
An Inſtance of which you give us, P. 66. 
' You fay, from a Letter, wrote to you, 1 
te believe Brother Hutton, &c. are deter- 


And in another Place yau complain of ſome 
ſetting up ſeparate Societies againſt you. But 
truly, Sir, I know not how you can wonder .. 
at or blame them, at kaſt without accuſing . 
yourſelf, For indeed they herein follow, your by 
Example. Your private Meetings, Field © 
Meetings and Bands led the Way, and were ay 
no other than ſeparate, Societies againſt the 
Church, And they appear to have juſt the 


ers and Judges as yourſelf, > hon 
| You lay, a Moravian wrote to you, tell» f 
ing you, That you only inſtruct them in! 
* ſuch Errors, that they will. be damned at F| x 
« haſt; that St. Peter juſtly deſcribes. you, | 
* Who have Eyes full of Adultery and cant | 4 
e ceaſe from Sin; that you take upon you || 
e to guide unſtable Souls, and lead them in 1 
* theWay of Damnation F.” This, Sir, muſt y 
be owned to be very groſs. But you are the | _ 
laſt Perſon in the World who ought to com- 8 
plain of any ſuch Injuries, For this is only 
returning ſome of your own Treatment upon 5 
yourſelf, Here alſo you ſet the Pattern, 1 
T 
t 
} 


| + See p. 71, 77 and 73. where ſome Methodifts faid, 
they had heard both your Brother and you many Times 
preach Popery. egy: N 


How 
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he Was. 
eonfider, how fobn Things are come round, 


Wer i 
Holy have ith te as theſe been dn 
bur by you ahd your Brethren againſt our 
Univerſities, againſt ont rater © ergy, not 
ex 


'the higheſt or the worthie cepted ? You 
cedntet in this Journal forbeat your Reflecti- 
ons. P. 52. you ſay, Theatd' 1 88 


e ſetting forth the Duty of 


etting 
% Eftate, and keeping a 1 555 n 
dare ſay, you beige the bene e 3 
And onè cannot help ſmiling to 


how ſoon the Accuſations made againſt us 

are retorted üpom out Accuſers, even 4 
thoſe whom they once favou ted. You 
have thus made à Whip for your own Backs, 
ak —_— N tho ad of reviling your 
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Hud: O And 0 1 t. C— oppoſed you 
-there, you 
1 have ſupplänted me in my own Houſe, 
* ſtealing khie Fearts of the People.” And 
your Brother finds Fault wit e ſame Per- 
En on the ſame Account. Sir, take a 
calm Review of your caſt 0 Bonduct, and 
conſider, whether you have not been more 


iley of the fame. The Parochial ogy 


have a legal Right to the Care of their ſeveral 


Diſtricts, Which may therefore with much 


more Propriety be called their own Houſes, 


than King ſvwod cou be your's. And yet, 


Ove Have you and your Brethren broke in 


3 | upon 


reply to him, You ould not 


* 
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This he calls dealing honeſtly and = — 
| have you dealt ſo by us? And 


(16) 
upon them, endeavouring to ſupplant them, 
ſigon th to ſteal — Hearts of their 
People from them? How juſtly therefore have 
you ſuffered by the ſame Ways, which you 
took to diſcharge your Spleen and 0 
againſt your Brethren ?! 

Your Brother's Words to Mr. C- are e fo 
remarkable that I can't but ſet them down. 
Whether (his Doctrine) is true or falſe is 
* not the Queſtion ; but you-ought firſt. to 
e have fairly told bim, I preach contrary to 
* you. Are you willing notwithſtanding 
that! ſhould continue in your Houſe, gain- 
« ſaying you? If you are not, I have no 
© more Place in theſe Regions—Shall I ſtay 
te here oppoſing you, or ſhall I depa 9 hy 


ad —— we 
the fame Right to this fair Treatment from 


you, as you could poflibly have from Mr. 
C— © 'Think you hear this ſpoken to you by 
us hat can you juſtly reply? Have you 


not d. the ſame Things you complain of 


in rg d do you not in judging them 
condemn yourſelves? Again, if Mr. C—;had 


- faid thus to you, and you ag bp refuſed him 
| Leave to ſtay; I aſk you in ſuch a Caſe, 


whether he —.— have had Reaſon to reſent 
ſuch a Refuſal? I think you can't ſay he 
would. And yet how loudly have you ob- 
jected our refuſing our Pulpits to you, which 


are our own Freeholds, ate the very ſame 
Account? To 


m 
ſe, 
nt 
he 
OD. 
:h 
© 
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To return from this Digreffion to the former 
Argument. The Methodifts, after they had been 


once unſettled and perplexed by you, became 
an eaſy Prey to the Moravians. Had thoſe 
kept the right Way, and preſerved a due 8o- 
berneſs of Mind, none of theſe Errors could 


well have happened. But there can be nothing 


ſtrange or ſurprizing, that Men ſhould run from 
one Degree of Diſorder, Extravagance, and En- 
thuſiaſm to another. is” e 

This, Sir, is the firſt Way, wherein you have 
contributed to the Spreading of the Moravian 
Tenets and Principles in England. But it is not 
the only one. In the next Place you have coun- 
tenanced and commended theſe Moræavi ans, and 
been the Occaſion of ſo many of them coming 
over among us. Vou met with ſome of them 


in your Voyage to Georgia; you narrowly ob- p,,. 109. 


ſerved their whole Behaviour, and greatly ap- 


proved of all you ſaw. You tell us, that your 110. 


Heart clave to Peter Bohler as ſoon as he ſpoke ; 
and the more you converſed, ſo much the more 
did you eſteem both him and all the Moradian 
Church: And that being with them from Febr. 
14, 1735. to Dec. 2, 1737. twice or thrice 
every Day, except when in Friderica or Caro- 
lina, you loved and eſteemed them more and 
more. You'took the Trouble of a Journey 


to Germany to them, and were ſo much in Love 


with their Methods, that at your Return hi- 
ther you ſet up their Bands among your Diſ- 


ciples; which in all Probability induced ſeveral, 
of them to ſettle here, for I never heard of any 


Numbers of them before ; and from whence 
+ D ſuch 


- W 
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fach unhappy and. deplorable a pps 
followed. 


Such is the Encouragement; awhith * havs 
thought proper to give them. It may perhaps 
be thought, that you was for a Time deceived 
in them, and ignorant of their true Principles. 
But this you can't pretend. Their Practice was 
open, and muſt Loy ſufficiently declared them 
from the very Beginning. Lou could not but 
know by living and converſing with them, 
whether they neglected and deſpiſed Prayer, 
Sc. whether their Behaviour and T emper were 
ſuch as you now repreſent them. It r 
no Time nor Experience to be rightly informs 
ed in ſuch Particulars as theſe.” - Nay it appears 
dy a Letter you wrote in Sept. 1738, that you 
had then moſt of the Objections . againſt them, — 
which you have now publiſhed *: And yet 5 
you ſay, that your Affection was not ——ů— * 
at all, till Nov. 1739. This indeed may be ch. 
thought ſurprizing. What Charms there be Pf 
in a demure Look or a ſour Behaviour, I know 
not. But fure they muſt be in your Eye very he 
extraordinary, as they can be ſufficient to cover MM 
over ſuch a Multitude of Errors and Crimes, || ** 
and keep up the ſame Regard and Affection for be 
the Authors and Abettors of them. I doubt it | © 
will appear, that your Regard to them was not * 
n 
d 
t 
I 
8 


leflened or altered, till they began to interfere 
with what you thought yoult: Province, and to 
be buſy among thoſe you call your own Peo- 
ple. So that you was here influenced, not by a 
juſt Reſentment to ſee the Honour : of- Reli- 
8 PE 46 on then-wzre _ the ſame as now, . p.441 


1 gion 


(19) 


gion yd Virtue ſo injuriouſly and ſcandaloufly. 
trampled upon, but by a Jealouſy and Fear of 
lofing your o n Credit and —— 1 

; However t = I beg to aſł you, how you 
could ſo long and fo. intimately, converſe with, 
ſa. much commend. and give ſach Countenance 
to, ſuch irrer wicked People, as the Mo- 
ravians, according to your own Account, were 
known by, e to be? And 1 think I may ap- 
peal to your ſelf, elf, whether your ſo joining, 1 
mending and countenancing them did not 
paze and diſpoſe; the Mind: of your Methodifs 
to receive their very bad Impreſſions, and to run 
with them into the ſame Exceſs of Irreligion. 
Had it not been for you, the Merhadiſis had 
moſt probably never been acquainted with any 
of theſe Men or their Tenets, never been expoſ- 
ed to any of their Aſſaults and Temptations. And 
therefore in this Reſpect likewiſe you have been 
the Occaſion of ſo many falling away, of the 
propagating of theſe Errors and Vices. 

There remains another Way, whereby you 
have extended the pernicious Influence of the 
Moravians, i i. e. by ſtill ſpeaking of them and 
treating them as if they were in the main the 
beſt Chriſtians in the World, and only deluded 
or miſtaken in a few Points. In one Place you 
ſay, a few Things I could not approve of.“ p. 110. 
But in God's Name, Sir, is the Contempt of al- 
moſt the whole of our Duty, of every ChriſtianOr- 
dinance, to be ſo very gently touched? Can Deteſ- 
tation in ſuch a Caſe be too ſtrongly expreſſed ? 
I muſt needs ſay, that either they are ſome of 
ne vileſt Wretches in the World, or you are the 
10 ROY „ 
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falſeſt Accuſer in the World. Chriſtian Chari- 
ty has ſcarce an Allowance to make for them, 
as you have deſcribed them. If you have done 
this truly, they ought to be diſcouraged by all 
Means that can be imagined. + Sz I 

Tenderneſs and Candour to an Adverſary are 
indeed very commendable ; They ſhould keep 
us from all perſonal Reflections, from Bitterneſs 
and Reviling. But ſurely we ought not under 


the Notion of Kindneſs to ſet them out as Rein 


better than they are, or in the leaſt to diſguiſe 
the Miſchief of their. Principles. This is no- 
other than hurting the Truth, and patronizing 

And, Sir, you would do well to confider, how 


far you are clear in this Reſpect, and how it is 


poſſible for you to juſtify the many good Things 
you ſay of the Moravians in this Journal, not- 
withſtanding the foregoing Character given of 


them. Let me remind you of ſome of theſe, and 


reconcile them if you can. Vou ſay, they love 
God: But how can this be, when they are ſo 
far from keeping His Commandments, the 
Mark and Sign expreſlly required in Sacred Scrip- 
ture, that they even plead and argue againſt the 
keeping moſt of them? So in another Place, 


you verily believe they have a fincere Deſire to 
ſerve God. But can this be conſiſtent with 
| heir deſerting nay deſpiſing his Service in fo 


many Inſtances? You tell us, that they are far 
better and wiſer than you; nay, as this might 


be judged Modeſty, you declare ſome of them 


much holier than any People you had yet known. 


Strange, that you ſhould ever think them wile 


/ 


(ach) 
or good or holy at all, whom you accuſe as fail- 
ing in ſo many prime Points of Chriſtian Duty, 
and this not only habitually and preſumptu- 
— * even to the denying their Uſe and 
Again, you praiſe them for tram 
pg we Foot Luft of the Fleſh, the Luft . 4 
and the Pride of Life; which is a 
—— hig and glorious Character, but very ill 
ſuited to ſuch cloſe, reſerved, deceitful, infin- 
cere People, as you have otherwiſe made them. 
How you will explain theſe Things I know 
not—But I muſt go on to obſerve, chat] in your 
Account of theſe Men you fall not only into 
Inconſiſtencies, bat into direct Contradictions. 
Writing your Journal at different Times, you 
2 to have forgot at one Time what you 
had ſaid of them at another. In ſhort you ac- 
cuſe and praiſe them in the ſelf-· ſame Reſpet $ 
as will be clear from the following Inftances. 
You commend them for loving one another 
in a Manner the World knows not of. And p. 4: 
yet at one Time you ſcruple not to charge moſt 
of the Reſt [of your Brethren] with being in 
p- the utmoſt Confuſion, biting and devouring one p. 18. 
ie || another. And farther we have your expreſs 
e, Word, that the Moravian Brethren ©© zealouſ- 
to I © ly caution us againſt----natural Love of one p. 108. 
th another And they have in Truth greatly leſ- 
fo “ ſened, and had well nigh * brotherly 
ar Love from among us.” 
ht Once you praiſe them for not uſing any 
m Diverſions but ſuch as become Saints; and p. 5. 
n. or“ not regarding outward adorning. Com- 
ſe pare this with the following Paſſage. They p.80, 103. 
1 2 conform 


3 
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*; conform. to the World iti wearing Gold; and 
«gay; or; coltly-Apparet.' - By talking on ufe+ 
< Jets, if nat trifling objects, by joining in 
2 wotldly Diverſions in Order to do Goo. 
Would nc war that theſt two 8 
; - cold be diawh bythe fame Writer?! 

p. 5, 111. gr aan wr" mote. -Fondhonilay, 
yourſteem them for their excellent Diſci- 
— leine anferige to that of the A 
Age, and call it in moſt Reſpects truly excellent, 
J could wiſh you had more fully explained ybur- 

ſelf. I am ſure it is no Sigo of good Diſcipline 

to. countenance or permit ſuch Abominations. 
And herein IL think I have your Concurrence: 
For in your Letter to the Moravian Church,you 

p. 105. tell them plainly, © von can hinder: it 

. among. 2 them <« if you will?! Theres 
— - you do not, it muſt be charged upon 
And in another Place von tell them, 
bh inns 2 I know is needful, and I can 
t ſhew yau ſuch a. Subordination as in Fact 
F anſwers: all Chriſtian Purpoſes; and yet is Ir 
p. Me ff as widely diſtant from that among you as: the v 
Heavens are from the Earth.” Tis obvious 
* to aſk,” where then is the Excellence of the 
Moravian Diſcipline ?----And:whereas you once 
mention it as a good Effect of this, that every 
P-5- one knows and keeps his proper Rank; ſoon 
after, as if with a Deſign to confute yourſelf, 
you fay, © our Brethren have neither iſdorn 
enough to guide, nor Prudence enough to let 
e at alone.” And indeed it is eaſy enough to 
ſee, that this muſt and will be the Conſequence 
of ſuch Bands and ſuch Conferences, when the 
Leaders and Guides of them are, as will 5 
rally 


I 
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rally be the Caſe, weak. and ignorant Men, and 
Women lm in 
And nom; Sin, on a Review of ihefe e ux 


oppoſite Deſcriptions, what ſhall we ſay ? How 
caniyou; reconcile. them? Ot how —— a0 
count for the Prejudice which muſt have ſo far 
blinde you? You would doubtleſs takeit amiſs, 
if we ſhould ſuppoſe, that you have been influ- 
enced/by Malice to accuſe: them falſely. And 
therefore we muſt imagine that on the other 
Hand, you have been deceived ſo far by the 
ſtrong; Pretences and warm Profeſſions of the 


torious Vices, as to think them, notwithſtanding 
their other: manifold: Corruptions, dear Children 
and faithful Servants of God. Or elſe we muſt be- 
lieve, that you ſet ſuch a Value on their agree · 
ing with you in ſome: favourite Topics, foch as 
the Power of Faith, the making this the ſole 
Condition of our Juſtification Sc. as in a Man- 
ner to forgive other Crimes, to overlook their 
Iniquity, and to think them only . few e 
which you cannot approve of. 4 1 
With vrhat tender Affection do you yet ſpeak 
he of them? One can ſcarce think wp in erbeſt, 
ice when you declare that you loved them and de- 
ry || fire Union with them above all Things under 


5 F. SFB 8 8 


It, | you. marvel how you refrain from joining” theſe 
2m | Men. Tou ſcarce ever ſee any. of them but 


let your Heart burns within you. You long to-be p 78,102. 


to | with them! How it is reconcileable for à good 


ce Man to delight fo much mn Wickeck am 
he not able to ſeei gaz flünc. 


Moravians, or by. their keeping from ſoine na 


ale # wo 
= „iin And 


on Heaven eſteem: them very highly in Love; p 27 
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And really to conclude this Point, ſuch Tender 


neſs in ſuch a Caſe is not ſufficiently diſcouraging 
the Error. Nor can there be any, that your Me- 
_ _ have been miſled by ſuch _ 
rable Repreſentations into a Opinion 

the — or that they — now 
be hereby confirmed therein, or that ſuch good 
Opinion ſhould have made Way for the Recep 
tion of their Notions. So that on the whole, 
you are on this Account, as well as thoſe before- 
mentioned,” concerned, and that greatly, in the 
Guilt. you complain of. You have been inſtru- 
m 1994 in ſpreading the Moravian Errors, and 


given too ble an occaſion to the Defection 
of many from their Duty and Obedience. Nor 


have you in this Journal enough declared againſt 
it. But by commending thoſe People more 
than is right and juſt, you have too much ex- 
poſed others to the Danger of following and 
hearkening to them. 254; ne 

The next Particular I would willingly ſuggeſt 
to you, as being extremely worthy of your 
cooleſt Thoughts, is, whether their miſchievous 
Opinions and ſcandalous Contempt of all Piety 
and Goodneſs be not the plain and evident Con- 
ſequence of what you ſtill teach? Should this 
be the Caſe, they are {till more directly charge- 
able upon you. And it will be but vain and idle 


for you to reſent the Concluſion, while you hold 


the Principle from which it flows. Indeed as 
long as you do ſo, it will be impoſſible for you 
effectually to diſprove or to refute them: And 


however holier you may be than they, they are in 
this reſpect more conſiſtent and more fagacious 


than yourſelf, What 


"Ow 
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What 1 have a View to is your Account of 
Juſtifcation, and your excluding the Neceſſity 
of good Works as any Conditions of it. In 


this you quite agree with them. You both 2. ,, 17. 


make Faith the ſole Condition. Which if it 
be, I fee not but they are in the Right in makin 
Faith our ſole Duty. This is a Conſequence 
would preſs upon you: And had we no other 
Argument againſt your Opinion, I think it 
would be ſufficient to overturn and demolith it. 
Your Account of Juſtification J ſhall con- 
fider hereafter. At preſent I would reaſon 
thus. I good Works are not neceſſary Con- 
ditions of our Juſtification, neither are they 
neceſſaty Conditions of our Salvation, What- 
ever hindets them from being the one muſt alſo 
hinder them from being the other. This 
holds in every Scheme. But if they are not ne- 
ceflary Conditions of our Salvation, where is 
their Neceflity? What Occaſion is there to 
practiſe them? What need was there to com- 
mand them at all? The Moravians therefore 
have only purſued your 1 to it's utmoſt 
extent. Neither can I ſee what can juſtly be 
replied upon it. n 
For the very loweft Thing we can ſay of any 
Thing really neceflary, is, that it is a neceſſary 
Condition. This is a Word very frequently uſ- 
no obſcure or doubtful Idea. 


ed, and conveys 


It's full Meaning is no more than that it is cauſa 
2 nom; It is the very loweſt of Cauſes in- 

ed, very improperly ſtiled a Cauſe, but is on- 
ly ſomething neceffary to be done, as we would 
attain that, of * is a Condition. wn 
Te, * * 


626) 
the Condition of a Bond or a Will is that, with- 


rforming which we ſhall be ſubject to the 
Forkkim ture, or deprived of the Advantage. Thus 
with Regard to good Works, the plain Queſti- 
on is, can we according to the Terms laid down 


in the Goſpel be ſaved without them? Is not 


Indignation and Puniſhment plainly threatened 
therein to the conſtant and contemptuous Neg- 
le of them? It is impoſlible to read the Sacrep 
Scriptures, and yet to doubt of this. Obſerye 
then the Conſequences; Therefore we cannot 
bepardoned and accepted, i. e. Juſtified, without 
them: Therefore theſe are the neceſſary Con- 
ditions. So that to ſet them afide as Conditi- 
ons, is to ſet aſide their Neceſſity at once. As 
therefore Faſtin g, Prayer, reading the Sacred Scri- 
pture, Repentance &c, are good Works, the Mo- 
ravians in neglecting all theſe only build upon 
your common Doctrine, and 1 quite ſuitably 
i; 

Theſe. Reaſonings appear _ me ſo exceeding 
clear, that I cannot but wonder what Objection 
can be made to the Word Conditions. Certain- 
tainly thus explained, and thus it has al 
been explained by the Writers on the Side of 4. — 
Queſtion before us, it is quite innocent nay uſe- 
ful. It is not indeed, that I remember, a Word 
mentioned in Sacred Scripture, but you cannot 
find Fault with it on this Account. What you 

very well obſerve of Means of Grace is very ap- 


plicable here. Although this Expreſſion of 


* our Church be not found in Sacred Scripture, 
« yet if the Senſe of it, undeniably is, to cavil 
« at the Term i; is a mere Strife of Words. = 


What 
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What then can be the Reaſon 'of your re- 
ecting this Expreſſion? I cannot gueſs, unleſs 
you imagine that it ſuppoſes ſome Merit on 
pur Parts. And very probably, ſeveral have 


been offended with it on this Suppoſition. But 


then theſe -muſt be the Weak and Ignorant. 
You muſt know, that the Word implies nothing 


like this, and that we never meant any Thing 


like this by it. And if you can ſhew, that it 
ſuppoſes any ſuch Thing, we are as free to con- 
demn. it as. your ſelves, and to renounce it for 
the future. But at the ſame Time reflect, that 
then you muſt no longer hold Faith to be the 
Condition of our Juſtification ; there being no 
Merit in this any more than in our good Works. 

If indeed the Moravian Principle was true, 
that we cannot uſe the Means of Grace withour 
truſting in them, i. e. I apprehend, as merito- 


71045 3 it might be thought, that the ſame may 


be extended to all other good Works, and there- 
fore that the Performance of theſe is derogatory 
to the Merits of our Bleſſed Redeemer - But 
this Principle of theirs you .have wiſely rejected. 


You own the Poffibility of what they here deny. p. 21, 10. 


But with what Colour of Conſiſtency? For 
if we can uſe them without truſting in them, 
they may be Conditions, though no Way me- 
naman! 75 ''PãTiìI 
I will do you the Juſtice to own, that you 
hold the Neceflity of good Works in ſome Parts 
of your Journals, but it is impoflible that you 
ſhould defend them with any Accuracy or Suc- 
ceſs, while you exclude them from being Con- 
ditions of our Juſtification. Such incoherent 
5 E 2 Tenets 
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Tenets can never ſubſiſt together: Vou mn 
therefore renounce this, if you are truly reſola 
ed to abide by the other. I will collect toge- 
ther theſe Conceſſions, and endeavour 0 con- 
vince you by arguing from them. 

Your Notion of true Stilineſe is, a patient 
waiting upon God by Lowlineſs, Meckodk, and 
Reſignation in all 3 Ways of his holy Law, 
and the Works of his Commandments. Again, 
you talk of building Holineſs and good Works 
on the true Foundation of Faith in, Jeſus. 
Again, let my Religion be plain, artlefs, ſim- 
ple! Meekneſs, Temperance, Patience, Faith I © 
and Love, be theſe my higheſt Gifts, In alt Ill the 
this I moſt heartily agree with you, and win 
you had always wrote and taught thus. But I Tl 
how is it poſſible to reconcile to all this the Po- 
ſition, that theſe excellent Duties are no Con- 
ditions of our Juſtification, that we are juſtified 
without them? Which if we are, we may be 
alſo faved without them. For ſuch as God 
thinks fit to pardon and accept to favour, ſuch 
will he finally reward. The Sacred Scripture. 
teaches no Difference in theſe Cafes. The ſame 
Diſpoſitions and Qualifications will in both ren- 


der us acceptable in his Sight. This Conſequence: 
cannot be too often repeated. 


| You call the Epiſtle of St. James the great 
Antidote againſt the Poiſon of leaving off good 
Works in Order to an Increaſe of Fah. It is 
indeed the great Antidote againſt all Antinomi- 
aniſm, and all Miſtakes and Perverſions of St. 
Paul's Doctrine, to which end i it was moſt pro- 
ba bly e His Doctrine is, that we are 


juſti· 
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juſtified both by Faith and good Works; I. e. 
that theſe are the Terms of the Chriſtian Co- 
venant, which are both requiſite in order to 
Pardon and Salvation; directly oppoſite to the 
Foundation you go upon, that good Works 
it are not Conditions. How you expounded this 
d Apoſtle, as you fay you began to do, is beyond 
„ my Apprehenfion: Nor can I imagine 
n, 
2 


how you could read him carefully, without 
being convinced of your Error. 3 
8. I had like to have overlooked one Paſſage, 
wherein you ſſ 


1 

th Il © bearers, Backbiters, Evil-ſpeakers, and fay 
lt If they are © juſt ſuch Chriftians as Murderers or A- 
n © dulterers;” and then you denounee our Lord's 
ut Threatning, except ye repent, ye ſhall all like- 
-wie periſh.” I atk, could not theſe then be 
n- juſtified without Repentance? And ſo after- 
ed I wards come to Happineſs? If not, then is Re- 
= pentanee a neceflary Condition of our Juſtifica- 
h 
re 


tion, neceſſary in order to the Remiſſion of Sin 
and to prevent our periſhing ; as indeed every 
where in Sacred Scripture it is declared to be. 
In the Paſſages laſt cited, however in Contra- 
diction to your Principle, yet you plead for the 


ceal it, that in others the Force of your Princi- 
lay dangerous Snares in People's Way; and pre- 


pare them for the embracing the Moravian Er- 
rors. Some of theſe you muſt give me leave to 


ſiſtencies and unguarded Notions, 


2 Fa 


peak of ſome © Whifperers, Tale- p. 32. 


Neceſſity of a good Life. But I muſt not con- 
ple ſhews itſelf; you often talk too ſuitably to it, 


remind you of, and I am ſorry to meet with 
ſuch frequent Occaſion to expoſe your Incon- 


4 


P. 35- 
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An Anſwer approved by you is, My H FF 


* is deſperately wicked. But I have no Doubt 


& or Fear. I know my Saviour loves me, and 
] love him.” Both theſe Particulars are im- 
poſſible, if the Sacred Scripture be true. With- 


- out due Diligence to keep our Heart, to cleanſe 


p. 36. 


Prov. xx. 
9. See 


our Thoughts, and to purify our Intentions, our 
Pretences to love God are no better than Hypo- 
crily, and our Dependance on his Love to us is 
downright Preſumption. F 
Again, you ſay you deſcribed the State of 
thoſe who have Forgiveneſs of Sins, but have 
not yet a clean Heart. Here you go farther 
than the Moravians themſelves. This J am ſure 
is dangerous Doctrine to be ſpread in a looſe and 
vicious Age. If by a clean Heart you only mean 


ſinleſs Perfection, this is what no one on 


Earth can arrive at; and then your Expreſſion 
muſt be very improper. For in this Senſe, wh» 
can ſay I have made my Heart clean, I am pure 
from my Sin? But if you mean an Heart not yet 


Job xiv. 4. reformed from its Corruptions, but ſtill wedded 


; Au. 14. 


0 
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to its Luſts and Vices, and reſolved to continue 
in them; if you would maintain, that a Man in 
this Condition has Forgiveneſs of his Sins at 
God's Hand, which is the natural and obvious 
Senſe of your Words, you teach a Doctrine 
which is contrary to the whole Tenour of the 
Pible, and can't but have the moſt dreadful Con- 
ſequences among thoſe, who will receive it. 
In another Place, after having obſerved, that 
Sin does remain in one that is juſtified, tho it 
has not domi nion over him, you go on, but 
« fear not, tho' you have an evil Heart. Yet a 
„little 


. 9 woe Fw fy Ho = 
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© little while, and you ſhall be endued with Power 
“ from on bigh, whereby you may purity your- 
« ſelves even as he is pure.” What Diſtinctions 


you may here invent and apply I am at a loſs to 
know. The plain Tendency of the Doctrine, I 


am ſure, is dangerous. Sinners, if they believe 


you, may be quite ſecure, and imagine they 
have nothing to fear, tho they — in their 
Iniquities. I know not how to charge you with 
ſo groſs and abominable a Meaning; and yet I 
muſt declare I can think of no other. I muſt 
therefore call upon you to explain yourſelf, If 
it is poſſible, that the Words can be capable of 
any good Conſtruction, this however is certain, 
that they ought to have been well guarded, be- 
fore ever they were ſent abroad into the World, 
or before any Chriſtian can receive them. For 
God's Sake, ſpeak out as clearly as poſſible, and 
tell us, who has Reaſon to fear, if they, who 
have an evil Heart, and have not yet purified 
themſelves, are. exhorted not to fear? What is 
this but to lull Men aſleep in their Vices, and 
to diſcourage Repentance? And what Right 
have you, or can any one have, to promiſe — 
Perſons, that they ſhall ſoon be endued with 
Power from on high? Both the old and new 
Teſtament teach them quite another Leſſon. 
Both 1/aiah and St. James call upon them, to 
waſh, make themſelves clean, &c. to cleanſe their Ifa. i. 15. 
Hands, and purify their Hearts, and give them 8 in. 
no Room to expect Peace or Comfort without 
doing ſo. 

What would you be underſtood to mean by 
the e , that Sin does remain in one that 
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i juſtified ? Would you be ſuppoſed to teach, 
that fuch a one is for the preſent guilty of any 
known wilful habitual Sin? And can any Per- 
fon thus guilty be juſtified or pardoned before he 
tepents? Where then is the Neceſſity of Re- 
pentance? Or what place is there leſt for it? 
According to this Scheme it is totally excluded. 
For it is abſurd to ſuppoſe, that it comes after 
Remiſſion: A Dread of our Danger muſt be 
uſeleſs, when this is over: So muſt humble 
Petitions for Pardon granted. 

Again, is a Man truly juſtified Jovold of the 
Spirit of God ? Is he not already endued with 
his bleſſed Power and Aſſiſtance, w he 


„ 


may if he pleaſes purify himſelf, or rather muſt 


be ſuppoſed — done it? 15 he not then 


guilty, if he does not continue to make uſe of 


the Aid granted him to this good End? And 
do the Sacred Seriptures warrant us to promnſe 
ſuch a one more Help from above? © 

I have conſideted this Sentence in every Light 
denn, and can't approve it in any. Good Chriſti- 
ans can't be properly ſaid to have an unclean 
Heart and to be impure, tho they have not at- 
tained to ſinleſs Perfection. Neither is there 
the leaſt Ground to affure them, that they ever 
Will attain it in this Life. And as for wicked 
Men, of whom this may truly be ſaid, they do 
not continue juſtified; they have all Reaſon to 
fear, unleſs they repent, the Wrath of the Al- 
mighty, and the being deprived of the gracious 
Advantages they now enjoy. 

To proceed to another Paſſage, che new 
re N of Salvation by Faith and W 

* 0 
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=: - 
o* old: Way of Salvation by Faith only.“ This 


you give us as your Doctrine. With Regard to 


the Antiqu in 1 may have oceaſion to ſpeak 
t 


hereafter. It is the dangerous Tendency of it 
which I. am now to view. And here I am 
ſorry to ſay, you go the utmoſt Lengths of An- 
tinomianiſm, and deny the Neceflity of good 
Works in order to Salvation, whieh is what ve- 
ry few of thoſe of your own Side of the Queſti- 
on would agree with you in: Moſt, when this 
Conſequence has been objected to them, have 
diſowned and loudly exclaimed againſt it, pleaſ- 
ing themſelves with ſome vain Diſtinctions be- 
tween the Conditions of juſtification, and thoſe 


of Salvation, and excluding good Works only 


from being the former of thele. Which Con- 
ſent of Adverſaries Bp. Bull argues No in the 
laſt Chapter of his firſt Diſſertation, 

But you have ventured: farther | to exclude 
them alſo from being Terms of our Salvation; 


and thus have denied their Neceſſity entirely; 


unleſs, which I charitably hope, the Sentence 
before me be only a Slip of your Pen, and do 


not contain your real Sentiments. In which 


Caſe however you are obliged to obviate the 
Danger of ſo miſchieuous à Tenet by openly 
recanting it, confeſſing your Want of Judgment 
and Accuracy; and warning your F ollowers 
eſpecially againſt being ſubverted by it. 
For indeed, if they have frequently heard 
you teach and — this Doctrine, that 
Faith in Oppoſition to good Works, and in Ex- 
clufion of them, is the only Way of Salvation; 


the Conſequence of. their . it the only 
; F Command- 
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Commandment and Duty is clear and evident. 
Or rather, theſe are only Gs, different Expreſ- 
ſions for one and the - ſame Thing. And can it 
then be any Way ſurpriſing, that ſo many of 
your Diſciples have turned Morawans, When in 
this very Journal wrote and publiſhed to guard 
againſt the Errors of theſe Men, you have been 
haſty and careleſs enough to avow the moſt fa- 
tal of them all, and that from which all the reſt 
neceſſarily ſpring? And this only not in the very 
ſame Terms? I defy you here to juſtify your- 
ſelf ſo, as to ſhew any. Thing more than a ver- 
bal Difference between, yo. 
And if you really mean what you fay, and 
will inſiſt upon it, that good Works are no Con- 
ditions of our Salvation, but that Faith is the 
only one; you may indeed fave your Credit in 
ſome Meaſure as a Logician, for this can't be 
denied to follow from your Principle, that it is 
the only Condition of our Juſtification ; but you 
will infallibly prove yourſelf. a dreadful:Divine, 
whom it is dangerous to hear or follow. For 
** mult allow me to preſs the Queſtion; which 
have more than once aſked already. where is 
then their Neceſſity ? On what Grounds: can 
you ſufficiently teach the Practice of them? 
Should you ſay, they are proper Expreſſions of 
our Gratitude, fit Returns to the and 
(Goodneſs of God, ſuitable. Marks of our Love 
to our: Neighbours : All this is very true; but 
every one of theſe, Motives your Scheme weak- 
ens, if not entirely deſtroys. For if we can be 
ſaved without good Works, it will follow, that 
God will fave ſuch as are ungrateful, —— 


[ 35) 
of his Favour, and regardleſs of their Neigh- 
bour. And if this can be once ſuppoſed, what 
Regard will. be had to the Sentiments of Grati- 
tude or:Com n, which will be found of fo 
little Service to us, and of ſo little Avail or Va- 
lue in the Sight of Gd ?; 

If then according to the Suppofition ne now con- 
ſidered good Works: are neceſſary at all, they 
muſt be ſo in another Senſe of thy Word: they 
muſt be-neceflary, eertain Conſequences of our 
Faith and Love to God, ſo that no Perſon ſen- 
ſible of his Favours to himſelf can help or ceaſe 
doing them. Whether this be your Sentiment, 
[ dare. not ſay. I have Reaſon to fear, it has 
been that of ſome of the Merhodifts: At leaſt 
without thinking fo I know not how- to'recon- 
eile what has been advanced on this Subject. It 
cannot therefore be amiſs to throw in a Caution 
againſt this Error. And indeed it makes Man a 
mete Madhine, and is inconſiſtent with the Na- 
ture of moral Motives, which how powerful 
ſoever are not irreſiſtible. It is beſides contrary: 
to the preſent State of Probation we are placed 
in, and to the whole Tenour of the Goſpel. 
Every Command and Prohibition,” every Pro- 
miſe and Threatning, ſuppoſes a Power in Man 
to conform to or neglect it; and are accordingly 
ſo many unanſwerable Arguments againſt this 
Doctrine. And we may with equal Juſtice and 
Propriety be enjoined to breathe, to let our Pulſe 
beat, or our Blood circulate, as to pray, to repent, 
to be juſt, charitable, &c. if this be the Caſe. © 

- Nay E-know not how any Man on this Sup- 


poſition can be rr to do good Works. 


„ Either 
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Bither-heis'already in a; juſtified State, or not. 
If he is, he cannot avoid: doing them. His 
Faith and Love will work neceſſarily. His En- 
deavours therefore are needleſs If he is not, he 
can't poſſibly do them, nor will his Endeavours 
at all help or contribute to his Juſtification, no 
not ſo much as Conditions. What Encourage- 
ment therefore has he to ſtrive at all to conquer 
his Corruptions? Why may he not wait and live 
in them till the irreſiſtible Call and the ſaving 
Faith fuddenly, inſtantaneouſly and ſenſibly 
come upon him from above? Should you preſs 
bim to reading the Sacred Scripture, to Prayer, 
to Faſting, Ge. what is this but owning, that IT. 
theſe are the neceſſary Means of Repentance, the ¶ th. 
neceſſary Condition of Pardon? Nay, ſhould I pr: 
you urge to a Sinner the Heinouſneſs and Dan- W 
ger of his evil Courſes in order to ſname and ter- 
rify him out of them, how eaſy would it be I ba 
for him to anſwer, all this I confeſs ?;; But what N or 
can I do? As J am not yet called or juſtified, IN w. 
can no Way help myſelf, till 1 am thus favour-¶ be 
ed by God Almighty; and then I'know, I ſhall I na 
be as ready to do good Works as you ate, nei- iff to 
ther indeed will ĩt be poſſible to do otherwiſe | - 
What juſt Reply can be made to all this, 
ſhocking as it appears, upon the Principles I am 
now conſidering, is to me a Secret. And this 
ſhews the great Danger of them, how much 
they muſt take Men off from the Duties of 
Repentance, and what Pleas they afford them 
to continue in Wickedneſs. 

I ſhall now, Sir, conſider with all the Prom 
tion I can the Account you give us in this Jour- 


(37) 
—.— Doctrine of Juſtification, that ve 
come at the yery Cauſe and Rodt of the 
f vil. You maintain the four fallowing Parti- 


by St. Paul to the Romans and in our Ar- 
* ticles is Hot twofold.” It is one and no more. 
It is the preſent Remiſſion of our Sins, or 
er our firſt Acceptan with God.“ I. 

ve hend it to be a Diſpute about Words only, 

ng whether our final Acquitment at the Day of 
ly. Judgment be rightly called the ſecond Juſtifics- 


eſs tion or not. Nothing depends upon it. It is 


er, I the ſame to all the Phrpbſes of Religion. This 
at Term is however extremely juſt and proper, 


he ¶ though we ſhould grant, that according to tbe 


1d ¶ preciſe meaning of St. Paul and the Church the 
n- Word denotes our Acquitment in this Life. 

er- But it is a Point of more Conſequence to des 
be bate, whether this Juſtification be a ſingle Act 
"at or a ptogreſſive State. Herein, - I apprehend, 
Ive chiefly differ: And this Difference ſeems to 
ar- be the Foundation of others. The Determi- 
all JI nation therefore of this Point will go a great Way 
ei- towards the ſettling the whole Queſtion aright 
— Lou, if I miſtake not, hold it to be a fin- 
is, gle Act, inſtantaneous, and irreſiſtible; we be- 
lieve the contrary; that it is a State of Pardon 
and Favour with God, which muſt be begun, 
continued and ended, into which of his infinite 
Mercy alone, and by Virtue of the Covenant 


ss pleaſed to admit the penitent and believing in 
n- and by the Sacrament of Baptiſm, but which 
ur- we may for a Time forfeit by our * re- 

5 gain 


ulars. 1.“ That che Juſtification ſpoken of P. 16. 


founded on the Merits of his bleſſed Son, He 


p. 91. 


gain by a ſincere Re 
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afterwards, and 
finally complete and perle by a Perſeverance 
in our Duty, an increaſe in Habits of Goodneſ 
wrought in our Minds by the Power and Aſſiſt. 
ance of the Holy Spirit. This is the true Chri- 
ſtian Doctrine, agreeable to the whole Tenor er 
of Sacred Scripture, as well as to our Articles, i 
Homilies and Service; exciting and enoourag- 
ing Men to all Godlineſs and Honeſty; inform. 
ing them at any Time with ſufficient Cer- 
tainty of the true Condition their Sbuls are in; 
entirely excluding all Enthufiaſm-and- Deluſions 
all Preſumption and Deſpair. Whereas your 
Account leads the Way to thefe, by tempting IM | 
Men to truſt to ſenſible Impulſes and preſent Neal 
Feelings, and to judge of their ſpiritual Eſtate 
according to theſe very precarious Foundations, 
and excluding thoſe Diſpoſitions of Heart and 
Will, which are in the New Teſtament tequir- tan 
ed, from having any Thing to do in this Matter. 
Thus if Juſtification be to Believers but one of 
AR, independent on any Thing they do, how Ne 
is it that St. Paul ſpeaks of it as a future "Things on 
Je Doers of the Law SHALL BE juſtifled? e 
lt cannot therefore be enough for you barely rel 
to aſſert, how frequently or how poſitively ſoe- In 
ver, your Sentiments in "hip Matter. It is in- th 
cumbent upon you to prove them to be true be 
and harmleſs. Confute, if you can, 'Biſhop th 
Bull's excellent Works, which you tell us you w. 
have read over, on this Subject; wherein every I'< 
Text of Sacred Scripture relating to it is diſtinct- G 


ly conſidered, and every Objection you can ow R 


25 judiciouſly obviated and-anſwered, - ' tif 
| Juſti 


Cu) 

Juſtification with you is the preſent Remiſſi- 
on of our Sins, or our - fir ft Acceptance with 
z0d, - This is according both to Sacred Scrip- 
ure and our Church, ordinarily in Baptiſm, 
But I do not ſuppoſe you mean this——Howe- 
er why do you confine it to the firſt Remiſſion 
and Acceptance? Is this the only one either want- 
d or vouchſafed? Conſider what Anſwer you 
vill give to this Queſtion, On either Side you 
ill be cloſely preſſed. To ſay that it is the on- 

y one, is to aſſert, in direct Contradiction to 
our Article, that a juſtified Perſon cannot fall 
from Grace given, and in Spite of Experience, that 
a Perſon once pardoned cannot relapfe into Sin, 
cannot afterwards forfeit God's Favour: Or elſe, 
it is with the Novatians of old to fay, that this 
cannot be regained, or that there is no Place 
for a ſecond: Repentance; Pardon and Accep- 
tance being granted only once. And this is to 
limit the divine Mercy , to deny the Promiſes 
of the Goſpel, and to overwhelm the Conſci- 
ence in Doubt and Deſpair But if you ſay 
on the other Hand, that we may both need a ſe- 
cond Pardon and Acceptance, and that we may 
rely on God's Goodneſs to grant it; then you 
will be hard put to it to give a Reaſon, why 
this ſecond (and ſo as often as it ſhall be allowed) 
be not a Renewal of our Juſtification. This 
then is a Condition of Mercy and Favour, into 
which we are reinſtated. Nor can I ſee any 
rcal Difference between the firſt and ſucceeding 
Grants of it. Whenever therefore we obtain 

o- ERemiſſion and Acceptance, we are properly juſ- 
Nied. And therefore, when a good Man dies 


In. 
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in the Faith of Chriſt, and in the Practice of 
his Law, and his Time of Trial and Proba- 
tion is over; as he muſt be ſuppoſed to be final. 


ly remitted and accepted, Why ſhould we not 
call this his ſecond or laſt Juſtification, or more 
properly, bis State of Jain aniſhed and 
perfected 

You write in other Places fo 8 5 
this Matter, that! deſpair of finding any. Canfi- 


ſtency, and am at a Loſs to underſtand; you. 
Once you hold a Degree of juſtifying Faith 


*© (and — Be a State of | Juſtification) 
© ſhortofand commonly antecedent to — the full 
« Aſſurance of Faith; the abiding Witneſs of 
© the Spirit, or the clear — that Chriſt 
225 abideth in bim.“ Here you admit, not 
only that Juſtification is a State, but that it 
1s. A r of Degrees, and may increaſe in 
Proportion to our Faith. And how then is it 
only our firft Remiſſion and Acceptance? And 
yet you afterwards ſay, that you. ** — who 
5 had taſted of the Grace of God, not to'think 
< they were juſtified, before they had a clear 
“ Affurance, that God had forgiven their Sins, 
„bringing with it a calm Peace, the Love of 
“ God and Dominion over all Sin.” What Dif. 
ference there is between this clear Aſſurance and 
the former full Aſurence and clear Perception 
I know not. How then is the one neceſſary, 
if the other be not? How can there be any De- 
gree of juſtifying Faith ſhort of the full Aſſu- 
rance, if we are not juſtified without a clear Aſ- 
ſurance? Here therefore you ſeem to Te be- 
wildered your ſelf again. 


1 pro 


La 
now 0 your ſecond Propoſiti ion. 
7 It is: tue, that the Merits of Chriſt are 
te the „e Cage of this our Juſtification. But 
4 it is not true, that this is all that St. Paul 
* and our Church mean, by our being juſtified 

* by Egtth only : Neither is it true, that Mr. 17. 
« St. Paul or the Church mean by Faitb, the 
« Merits: of Chriſt,” Vou here begin with 
ſpeaking very — Divines have uſually 
diſtinguiſhed the Cauſes of Juſtification into the 
principal, the efficient, the meritorious, and 
the inftrumental Cauſes. To prevent Confu- 
ſion in our Ideas it may be neceſſary to attend 
to and remember theſe Diſtinctions. You there- 
fare very - improperly call. Chriſt's Merits the 
ſole Gaufe, though there is no other meritorious 
Cauſe of our —— both St. Paul 
and the Church mean Faith in the Goſpel and 
Merits of Chriſt. By being juſtified by Faith 
only, they mean to. exdlude the Merits of our 
Works, and that we are+ juſtified altogether for 
the Bake of Chriſt? s Merits firmly believed and 
truſted in by true penitent and humble Sinners 
—— This with Rasa. to our Church ſhall be 
very fully manifeſted. hereafter Vou go on, 

3. ** By our being juſtified by Faith only, ibid. 
both St. Paul and the 2 Church mean, that the 
Condition of our Juſtification | is Faith alone 
and not good Works.” Neither of them I 
am ſure mean any ſuch Thing. You here great- 
ly wrong them both in aſeribing ſo miſchievous 
a Sentiment to them. Both in many Places 
make our good Works together with Faith ne- 
_— and therefore 82 Conditions, to 
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our obtaining of Remiſſion and Acceptance. 


And I defy you to prove, that leſs is required 
in Order to our firſt Remiſſion and Acceptance 


from any (the Caſe of baptized Infants except 


ed, which will admit of no Conditions what- 


ever, not even that of Faith,) than is required 
to qualify ourſelves for any ſubſequent. Acts 


thereof. If a juſtified Perſon ſhould fall into 


Sin, has he any Hopes given him in the New 


Teſtament of Pardon without earneſt and ſin- 


cere Repentance ? Shew any Promiſe there made, 


on which ſuch Hopes can poflibly be granted, 


and you will eaſily carry your Point. Or ſhew, 
that theſe Scriptures make any Difference in this 
Reſpe& between our firſt Remiſſion and Ac- 


ceptance, and thoſe granted afterwards. - But it 


is impoſſible to do this. The fame Conditions 
are ſtill inſiſted on in Order to our Forgiveneſs; 
the ſame Humility and Repentance, the fame Pa- 
tience and Hope; and as we had Opportunity, 


the ſame outward good Works of Alms, Gr. The 
Means of eſcaping the Wrath to come and of 


attaining the Inheritance of Glory are always the 
fame—From whence- alſo it will follow, that 
the Terms of our preſent Juſtification, and of 
our future Salvation, are not at all different. 
But I muſt not paſs by your Reaſon for the 
Poſition above. * Inaſmuch as all Works done 
* before Juſtification have in them the Nature 
of Sin.” Now though this may explain the 
Church's Meaning, yet it cannot St. Paul's, to 
which Purpoſe you alſo bring it. With Re 


gard therefore to one half of your Aſſertion your 
Proof entirely fails; and it will preſently ap- 


pear 
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pear n you in the 


other. 
Conſider the -Conlbicnee.- Works before 


Juſtification have the Nature of Sin, therefore 
i they are not Conditions of our Juſtification. 


Will you abide by this Concluſion ? How then 
will you - juſtify your own Argument for the 


Neceſſity of Prayer? We know indeed, that p. 45. 


« the Prayer of an Unbeliever is full of Sin.“ 
And yet you here contend for it's being even to 
Unbelievers a Means f Grace, which muſt be 
owned to be rather more than a Condition. But 
if Prayer be a Means or Condition, even when 
it is full of Sin, then ſurely neither this nor any 
other Work are excluded from being Conditions, 
becauſe they may have the Nature of Sin. I 
may argue in. your own Words, applying in 
general to Works what you fay of Prayer. 

Here is no Reſtriction as to Believers or Un- 
* believers.” And you well urge the Inſtance 
of Camnelius, whoſe Prayers and Alms before 
his believing are faid to have come up fora Me- 


morial before God. This Inſtance is full for 
my preſent Purpoſe. For theſe Prayers and 
Alms you muſt own to be full of Sin, and yet 


you will not diſpute their being heard and ac- 
cepted. They are commanded to all. Unleſs 
therefore performed, we have no Reaſon to hope 
for Grace or Forgiveneſs. 

Thus you ſee, that your Objection 3 is anſwer- 


ed by your ſelf. Whatever you urge againſt the 


Moravians is irreſiſtibly retorted upon you. 
There is no greater Difficulty in ſuppoſing 


* that have the Nature of Sin, to be Con- 
3 ditions - 
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ditions of Jaſtification, than in ſuppoſiig Works 
full-of Sin to be Means of Grace. You muſt 
either relinquiſh this Objectiom to dur Doctrine, 
or give up the Point to the Moruvian . 
Beſides, Sir, you muſt know, that we hold 
good Works to be Conditions of retaining our Ju- 
ſtification; as we may forfeit this Benefit, if we 
are not careful to live in them; In this View, 
our Aſſertion is not at all affected by what yo 
repreſent as the Senſe of the Article. It may 
be ſtill true, that Works before Juſtification have 
the Nature of Sin, and yet, that good Works 
afterwards are thus neceſſary to keep it up, as 
alſo to regain it, if through our Fault it ſhould 
be loſt—— With Regard to this Point, I am glad 
to find you agree with us. You ſay Mr. Ingham 
and you agreed, 1. That none ſhall 

te be ſaved, who have not, as they had Oppor- 
e tunity, done all good Works; and 2. That 
jf a juſtified Perſon does not do good, as he 
has Opportunity, he will loſe the Grace he 
<* has received, and if he repent not and do the 
© former good Works, will periſh eternally.” 
Nay you go farther and ſay, you believe, that the 
unjuſtified will never find God, unleſs they ſeek 
him in the Way of doing good. it live 4 


All this is very right and true; but it is amaz- 
ing, that you ſhould not ſee, that it is irrecon- 
cileable with your denying good Works to be 
Conditions of our Juſtification. You here hold 
it neceflary and therefore poſſible for a Petſon 
not yet juſtified to do good, as he would find 
God, i. e. be juſtified; and for one already juſ- 
tified to do the fame, as he would preſerye or 

| | I 16. 


(As 


8 this Grace. - In both Reſpects are 
ft —— — 18 the Power and a ale | 
C, BO Truch. 5 7 


I have hitherto argued with you on Soppoſi 
ion, that you had faithfully — the Words of 
xe Article. But I muſt now-obſerve, that you 
> changed them. The Article does not freak 
of Works before Juſtification, but of Works 
before Grace, which is a very different Thing. 
Of theſe it ſays, that they have the Nature of 
Sin. In what gens this is to be underſtood T have 
endeavoured to explain in the Tract before re- 
ferred to, and therefore ſhall not here repeat. 
It will be ſufficient for my preſent Deſign to 
take notice, that however this be underſtood, 
there is not the Shadow of Reaſoning in your 
preſent urging it. Without ſome Portion of 
God's Grace we can do nothing good. Works 
therefore antecedent to it, and excluſive of it, are 
not to be called good. They are here declared 
to have the Nature of Sin — Will it follow from 
hence, that Works before Juſtification are ſuch, 
or are not Conditions? Is there not a manifeſt 
Difference between theſe Points? Will you fay, 
that God's Grace is of no wider Extent than 
Juſtification ? Is eyery Perſon devoid of this to 
be ſtippoſed totally devoid of the other ? If you 
mean by Juſtification, all Grace whatever, be ſo 
good as to ſpeak out ; and then the ſole Queſti- 
on will be, whether you ſpeak accurately and 
properly? But then, you muſt not confouhd 
theſe with Forgiveneſs and Acceptanee accord- 
ing to the Terms of the Goſpel Covenant. 
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It will be in vain for you to think of ſhel- 
tering yourſelf under the Title of the Article, 
which indeed runs, of Works before Fuſtificati- 
on, Here the Law Maxim ſeems applicable. 
Titulus non eft Lex. And certainly in all ſober 
Conſtruction, the Title ſhould be underſtood 
agreeably to the Article, and not be uſed to ex- 
plain it, where there is any Difference between 
them. Not that this is altogether the Caſe here. 
For Works before Grace, of which only the 
Article ſpeaks, are à fortiori Works before Juſti- 
fication. But this is no Proof, that in the Senſe 
of the Church theſe Terms are ſtrictly conver- 
tible, and mean the ſame. It will by no Means N fic- 
follow, that Works before Juſtification are there- foe, 
fore Works before Grace, or that you can fſafe- ſa 
ly argue from the one to the other.. of 
The Difference then between the Title and 
the Article is a mere Nicety, on which little 
or nothing depends. Either it is an Inaccuracy, 
or not. If it be, no Advantage can juſtly be tak- 
en of it. The whole Conſequence you can draw 
from hence is, that the Church improperly ap- 4 
plied the Word Juſtification, Such an impro- iſ wi 
- Uſe of the Word will not then ſhew the Co 
ature of the Thing. We may add, that this on. 
is not the only Inſtance, where ſhe is not ſolici- lat 
touſly exact in Titles. In the 11th Article Re- 
ference is made to the Homily of Juſtification, ii thu 
And yet there is no Homily with this preciſe ¶ on 
Title. And I think all are agreed, that the Ho- lea 
milies of Salvation are thoſe intended. So that ed 
ſhe appears to have looked upon theſe Minute- lia 
neſſes, as Things indifferent and of no Moment I 's « 
4 | — How-l 


here: applied in a more lax and large 
than it bears in the Controverſy before us. Your 
Appeal therefore to the Article is vain. In this 
View. we freely allow all that it aſſerts. We 
hold as well as you, that Works before the 
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However ſuppoſe, that here is no Inaccuracy, 


it ſhe actually means by Juſtification the ſame 
vith: Grace in general, neither will this ſerve 
rour Cauſe, It will only follow, that the Word 
Senſe, 


Grace of Chriſt, and the Inſpiration of his Spi- 
tit, have the Nature of Sin. And we challenge 
you to make good the Conſe , that there- 
fore no goods Works are Conditions of our Juſti- 
fication, i. e. of our Pardon, Acceptance, and 
federal Right to eternal Life. And till you do 
make it good, I hope we ſhall hear no more 
of this boaſted Argument. ö 
Your 4th and laſt Propoſition is, That p. 17. 
« Faith, which is the ſole Condition of our 
«© Juſtification, is the Faith, which is in us, by 
ce the Grace of God. It is a fare Truſt, which 
4 Man hath, that Chriſt hath loved him, and 
* died for him.” I ſhall not diſpute with you, 
whether this Faith be more properly ſtiled the 
Condition, or the Inſtrument f Juſtificati- 
on. In your laſt Hymn you ſpeak of it as the 
latter, when you ſay, that Faith puts forth a p. 119. 
* trembling Hand to apprehend his Love.” And 
thus the Gentlemen on your Side of the Queſti- 
on have generally wrote of it. And the late 
learned Dr. Waterland has ſo diſtinctly explain- Summary 
ed this Expreſſion, that it appears no longer View, p. 
liable to any Exception. However this be, it 40% K. 
is of Importance to enquire, whether you 2 | 
| here 
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here gien us a right Account of jr 
Faith. T! That it is not the ſole Condition — 2 
thewn already: nor indeed can it be, unleſs von 
ctonſider it as including in itſelf all goed Works 
If you really mean this, when you call it a fun 
7. re 17 1 be innocent, tho 
it be far from being clear and explicit enough. 
But otherwiſe, it ĩs moſt abſurd; and — 
gerous Abſurd, as it fuppoſes, that ſuch a [ſure 
Truſt can be in one, who does not repent of his 
Sins: And dangerous, as it induces ſuch a: one 
to entertain this ſure Truſt——Theſe muſt be the 
Conſequences, if you underſtand by this: fare 
Truſt, what at. — implies, a certain 2 
well. grounded Hope 0 receiui the un 0 
Chris Love and Death. 5 

But, if you only. mean by it a full Belief 
that Chriſt bath ſo far loved him as to die for 


— 


ver 
him, and a Reliance on the Merits of his Death, I firs 
and this ſeparately from all good Works, I an- 
ſwer then, that this is a moſt falſe Aedonmt Ac 


juſtifying Faith. Experience ſhews us, that it fut 
is common both to the good and bad. Very co: 
wicked Perſons have deluded: themſelves with m: 
the Perſuaſion of having it. And to. uſe the ne 
Words of your former Page, Such a Faith in tai 
* Chriſt, /uch a Reliance on him, to ſave them gu 
b n thai Sins, have nine in ten of all the Nod- an 
«© bers and Murderers.” in 
There is therefore nothing diſtinguiſhing e Ml & 
nough 3 in this to point out the true juſtifying it. 
Faith. Chriſt hath loved all the World and ec 
died for all, the worſt not excepted; i. e. He n 
has died to put it in their Power to attain * 
; na 


nal Happ 
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ineſs. Bad Men therefore, if they, 
believe — Ty Redemption, may have this 


ſure Truſt, that Chriſt hath loved 4 and di- 


ed for them. Nay, though they ſhould be ſtrict 
Predeſtinarians, yet if they can but believe, 
that they are the Elect, — work themſelves 
up into a Perſuaſion, that Chriſt hath loved 
them and died for them, notwithſtanding any 
Sins they have been guilty of, they may alſo. 
according to this Account be juſtified, Nor 
do I ſee, that either of them can be accuſed 
of any Vanity or Preſumption, if Faith be 
made excluſive of a ſincere Obedience; if any 
inſtantaneous Impulſes or Feelings are to ſu 
ply the Place of a Conſciouſneſs of this; or if 
Men be taught to reſt in Chriſt's Love or 
Death without fulfilling the Terms of the Co- 
venant, which he died o eſtabliſh and con- 
firm wirh Mankind. 

I have nowz Sir, examined: at u your 
Account of Juſtification, and J hope fully re- 
futed the ſeveral Articles, in which you have 
comprized it. What I believe concerning it 
may be clear from what has been faid, and 
need not be enlarged upon. The Word is cer- 
tainly a forenſick Term. Its primary and ori- 
ginal Meaning is the clearing any Perſon from 
an Accuſation laid againſt him, and manifeſt- 
ing his Innocence. But the ſinful State of Men 
ſhews, that this can't be the Goſpel Notion of 
it. In this Senſe no Man living can be juſtifi- 
ed in God's Sight. And indeed it is plain from 
1 Paſſages in uy New Teſtament, that 

| our 
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our Juſtification conſiſts in the Forgiveneſs 
our Sins, and in the Acceptance and Reward 
of our imperfect Services. Thus are we dealt 
with, as though we were righteous. 'This 
wholly flowed from God's free Grace- and 
Goodneſs, as we never could have claimed or 
deſerved it. In Compaſſion to ns, he has 
made with us a Covenant of Mercy, wherein, 
on our Performance of a few eaſy and reaſon- 
able Conditions, we are intitled to his Favour, 
and reſtored to all theſe Advantages; which 
however will be forfeited, and a ſeverer Puniſh- 
ment allotted us, if we negle& thoſe Con- 
ditions. We are beſides promiſed the Help and 
Aſſiſtance of God's Spirit to enable us to per- 
form them. However, we are ſtill weak, frail, 
and ſinful Creatures. Our very beſt Services 
will be imperfect. We never fhall have the 
leaſt Merit of our own to plead. Our H. 

of Mercy and Reward muſt yet be grounded on 
the Death and Mediation of Chriſt Jeſus. It 
is on him we muſt rely, / after we have done 
our own honeſt Endeavours}to pardon our 
Sins, to accept our Repentance, to crown and 
reward our Obedience. This' is the true juſti- 
fying Faith, which you ſee ſuppoſes our good 
Works, as Conditions commanded and neceſ- 
fary to be performed, and yet entirely ſhuts 
them out as having any Merit in the Sight of 
God, or being the leaſt on a Level with the 
Death of Chriſt. e EE? 
I mis is a ſhort Account of the Chriſtian 
Scheme, which is free from all the gg" 
| whic 


ſs of 


AP 


Room for either Preſumption or Deſpair, 
which fully on Commands and Pro- 
miſes of the Go ſpel together, What ſhould 
be the Occaſion po that Outcry, we have heard 
againſt this Doctrine of late, I cannot conceive. 
What ill Conſequence can poſſibly attend it? 
Both Faith and Practice are my ſecured. The 
Errors of both Sacinians and Antinomiuns are 
guarded againſt. His free Mercy and Good- 
neſs will be equally. ſeen in his contriving ſuch 
an adorable Scheme for our Redemption and 
Happineſs : And his divine Juſtice and Wiſ- 
dom are farther manifeſted by his granting 
this on Terms ſo ſuitable to his own, and to 
our Nature, So that all Suppoſition of our own 
erits, all Truſt and Glorying in ourſelves, 
will be excluded. Our Redeemer will have the 
Honour due to his Name. And our Endea- 
vours to believe in him, to love him, to pleaſe 
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1 nd obey him will be moſt powerfully excited 
ne — 10 all which I ſhall juſt add, that the 


ur Doctrine I am contending for has never in Fact 
nd Even any Occaſion to — or Confuſi- 


ti. Jon; but in Proportion as it has been believed, 


17 and as it has had Influence, has ever contri- 
buted to the Peace of Men's Minds, and to 
the Order and Quiet of Society. 

Has this been the Caſe with Regard to the 
ſetting afide good Works as Conditions of our 
Juſtification? 


ies of this Tenet. The greateſt Heats and Animo- 


ich H 2 fizies 


which attend either Extreme, which gives nd 


| n? On the contrary, the groſſeſt 
an Corruptions have ever followed the {| Sa 1 g 
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ſities have been raiſed thereby. The wildeſt 
Errors have been thus occaſioned. And in n 
Proportion to it's getting Ground, it has never {inc 


failed, as indeed it has but too apparent a What 
Tendency, to perplex the Weak and Serious; ion 

to harden the Wicked and Careleſs, and to pbta 

pleaſe the Profane. Your Journal is too fad a Wcad 

Proof, that theſe terrible Conſequences have Den 
of late prevailed, perhaps more than ever, MOI 

And if the ſame Doctrine is continued to be Wy 
taught, who can fay, how much more they Nor 

will prevail, or how fatal they may be in Time? Wuſti 

Neither are theſe the only bad Effects of Y 

it. Your Journal ſuggeſts another, which Ihe 

ſhall take this Opportunity to remind you of, Non 


and to beg you ſeriouſly to conſider. I mean 

the Doctrine of abſolute Predeſtination. That Nyou 

ſeveral of the Met hodiſts have taught and main- 

p. 40, 72, tained this, is certain, Mr. Whitefield him- 
76, 98. ſelf has run into the Error. I will do you the 
Juſtice to ſay, that you here retain the Prin- 

ciples of your Education, and frequently ex- 

preſs a juſt Diſlike of it. Neither can I ſup- 

poſe, that you are ſenſible of the near Con- 
nection, which there is between this Point 


. and that you maintain. Univerſal Redempti- 1 / 
on, or God's Offers of Mercy to all, ſuppoſe Cor 
'Y Conditions to be performed by us. And if {Chi 

we are juſtified abſolutely without any Regard Was t 
3 to theſe, ſo are we predeſtinated, elected, and Walk. 
4 faved +. On the other Hand, if we allow Yo! 
4 _ + Non aliam Juſtificationis, aliam Electionis cauſam quz- be 


ramus. Melanclilon. Vid. Bull. Apolog. $. 7. n. 29. 
yy Wo our 
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ur Election to be conditional, and to depend 
n the divine Foreknowledge of our Faith, 
incerity and Obedience, it will eaſily follow, 
hat theſe are the Conditions of our Juſtifica- 


s; ion too, what we muſt practiſe in order ta 
to Wbtain and preſerve it. And whatever may 


ead you to deny this, will alſo lead to the 
Denial of the other. The Notion of good 
orks being Conditions, was firſt ſet aſide 
dy the Patrons of irreſpeCtive Predeſtination. 
Nor can any Thing leſs than this thoroughly 
e? Hoſtify it's being ſo ſet aſide. 


— - 


You will perhaps ſay, that you differ from 


Ihe Calviniſis, in that you make Faith the 
, {Condition of Juſtification. This, I fear, will 
in Wot help you out of the Difficulty, becauſe 
at Nyou will not allow Faith to be a Condition at all 


n our own Power; it muſt be entirely the Gift 
of God, vouchſafed to whom he pleaſes, 
without any Regard to their Diſpoſitions or 
irtues. The juſtifying Faith you hold to be 
prior to all them, and can therefore no Way 
depend upon them. For if they are any Means 
of attaining this, they are then mediately at 
leaſt, Conditions of our Juſtification, - E 
ti- W According to you, juſtifying Faith is a ſure 
fe ¶ Confidence which any Man entertains, that 
it Chriſt hath died for himſelf in particular, ſo 
rd Was that he ſhall certainly attain the Benefit. 1 
nd Maſk, what Ground he has for this Confidence? 
Lou will not ſay, that he is conſcious of his 
own Repentance, Sincerity, Sc. This would 
be making theſe, Conditions. What then has 
ur 3 he 
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be to reſt upon but the Strength of his Per; 
ſuaſion ? Which if it does not depend upon 
the Belief of abſolute Predeſtination, as far az 
I can ſee, depends upon nothing. A Man, 
that ſincerely defires and endeavours to live ac: 
cording to the Terms of the Chriſtian Cove · Mint. 
nant, may be from hence ſure of being in 
God's Favour, and has nothing to fear, But na. 
ſet aſide this, and what Reaſon has ſuch a one pe 
to give of his Faith and Hope? How can beo 
be confident of Chriſt's Love to himſelf in * 
actually juſtifying him? 0 

Lock upon this Argument in another Light thi 
It is certain, that all are not juſtified. What i 
then the Cauſe or Occaſion of this Difference 
We who holdConditions,anſwer, becauſe all will MT 
not accept the Offers of Mercy made to them, Wer 
uſe the Aſſiſtances granted, and follow the 
Rules preſcribed. And this throws the Blame 
where it ought to lie, on themſelves, and at 
the ſame Time excites them to Repentance. 
But what ſatisfactory Anſwer can be given by 


| you, who exclude theſe Conditions? You Wn: 


muſt I think ſay, that all are not favoured by 
God with this juſtifying Faith, and till they Ph 
are, nothing will avail. And here we ſee the 
Parent of abſolute Rejection and Reprobation, 
Theſe then are other Errors which you have 
occaſioned the ſpreading of. They 3 are nearly cl: 
allied to that you maintain. This direct N 
tends to introduce them. And in Fact they 
have been introduced. And whenever they 
gain Ground, there can be no wonder, ons 

Confu⸗- 
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nfafion, P 


rs reſumption and Deſpair, many — 
on very ſhocking Inſtances of all which you give 


s among your Followers, ſhould be tho 
onſequences, 
The next-Point, Sir, witch I ſhall enquire 
nto, is, whether you have not proceeded 
n to worſe Lengths than the Moravians 
ave done. If fo, you are a very improper 
Perſon to-blame them, and can never hope to 
onvert them, till you have / corrected your 
wn Errors. I need go no farther than the 
ournal before me for Inſtances to make good 
this Charge. 
Your Notion of Jaſtiication without 2 
lean Heart I have before taken Notice of: 
is you acquit the Moravians of, by repre- p. 41. 
ſenting the contrary as one of their Errors: 
But if this be an Error in them; the P/almiff 
in the fame. Truly God 7s good——t0 fach n 
rs are of a clean Hoare... Who ſhall aſcend into ©. z. 
tbe Hill of the Lord? — He that hath clean 4. 
Hands, and a pure Heart. The divine Favour 
and Rewards are we ſce confined to theſe. 
ay, I doubt St. Paul will come in for a 
Share of the Error, as having taught the ſame, 
at no unclean Perſon hath any Inheritance in Eph. v. 3. 
the Kingdom of Chriſt and of God Pray tell 
s, whether he is not unclean, that has not a 
clean Heart; and whether he can be juſtified, 
who hath no Inheritance, &c. 
Again, in your Notions of the Sacrament 
of the Lord's Supper, you far exceed the Mo- 
avians, Lou charge them with faying, 
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l Part, nay even without a due Senſe of the 


ſhould rightly remember Chriſt's Love in dy- 
ing for our Sins, without a Truſt 1 in God 


receive whatſoever he ſees beſt for us, ther 


(836) 


* That none ought to communicate till he 
« has Faith, 7, e. a ſure, Truſt in the Mercy 
& of God through Chriſt.” One would hay: ex 
imagined, that in this you would have agreeſſ ou 
with them. Our Church — the As 
Communion Office ſuppoſes the Receiver tu an 
have this Faith. And if he has not, he muſ i ill 
be a very unworthy one indeed. But you no evi 
only reject the Neceſſity of this, but of ali to 
previous Preparation whatever. And in thut wi 
you are more wild than the Socinians them Nor 
ſelves. For theſe, if they hold no Prepara ¶ chi 


tion requiſite, deny alſo of ſupernatural Bene: 
fits. Whereas you very inconſiſtently and 
abſurdly allow the Sacrament: to be a Mean 
of Grace, without any Qualifications. on our 80 


Nature of it. For tis impoſſible, that ve 


Mercy through him. 

I muſt not hs. Reaſon, which in 
one Place you giye for your Opinion in thi 
Matter. Inaſmuch as we come to hi 
< Table, not to give him any Thing, but u 


« is no previous Preparation indiſpenſibly ne 

cCeſſary; but a Deſire to receive whatever bk 
pleaſes to give. Vou add, © That 20 Fitne 
is required at the Time of communicating, 
but 4 Senſe of our State, of our utter Sin- 
* fulneſs and Helpleſsneſs : Every one who 
* knows he is fit for Hell being juſt fit to com: 


cc. 70 


'l 337") EE 
a to Ghrift, in this as well as all other Ways 
« of his Appointment:” Suffer me again to 
expreſs my Concern to ſee ſuch very danger- 
ous Tenets ſo heedleſsly thrown out in an 
Age already too much diſpoſed to undervalue 
and ſlight the Ordinances of Religion. The 
il Uſe, which may be made of this, is very 
evident. The very worſt Sinners according 
to it may preſume to approach to God's Altar, 
without any Repentance, Amendment of Life, 
or ſo much as any Reſolution to amend. No- 
thing is here declared needful but a Senſe of 
his Danger, which if he thinks at all, he 
cannot help being convinced of. Nothing, 
but what the Schools call Attrition, a bare 
Sorrow ariſing from the Fear of Hell, and 
this not ſo much as exerting. itſelf in any Act 
of Duty or Devotion, nor exciting us to any, 
is here required. We need not bring with us 
any ſuitable Diſpoſitions, any Faith or Love 
o God, any Charity to our Neighbours, any 
other previous Preparations, becaufe we come 
not to give. God any Thing, but to receive 
from him. And therefore a Deſire to receive 
is ſufficient, e 


For my own Part, Sir, I hardly know any 
ne. prineiple of the Moravians, even as your ſelf 
Jas repreſented them, more weak or more 
icked than this. Nay the Reaſon you here 
ive, if there was any Force in it, would de- 

Feat and deſtroy all Chriſtian Duty whatever, 
and juſtify the very worſt of their Abominati- 
ons. For what can we at any Time expect 
23 _ 7} to 
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to ove God Almighty? Wherein can any of 
our Services be profitable- to him ? We come 
into this World to receive Happineſs and Sal. 
vation from Him; and therefore according to 
your Reaſoning no previous Preparation is indil- 
penſably neceſſary, no Obedience, but only a 
Senſe of our an ' of his Benefits, and a De- 
fire to receive them at his Hands. All those 
muſt be excluded, for fear we ſhould be thought 
giving to God, and 1 8 Return 
to God. i 23 butt ©: 

But farely, though bur beſt Endeavoun 
can deſerve none of his Mercies, yet are they 
indiſpenſably neceſſary in Order to our attain- 
ing them. He will give his Grace to the hum- 
ble, penitent, and thankful. No others have 
Reaſon to expect his Pardon and Acceptance. 
A Senſe of our dangerous and guilty State, if 
it does not end in a true Repentance, will be 
far from recommending us to him, will ren- 
der us more inexcuſable, and more miſerable 
We cannot be perfectly fit to come to Chriſt in 
any of his Ordinances, reer n and 
Virtue. 

A Stoical Inſenfibllity 4 is the next Error 
which I have to charge upon you, and which 
I do not find the Moravians infected with. 
It is not enough for you to teach, that Men 
ſhould bear their Pains and Troubles patient- 
Iy, without any murmuring againſt God, nor 
that they ſhould hope for ſome Supports and 
Comforts from him. You go much farthe' 
| than 'this, and We , the Seryants of = 
ſuffer 
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ſuffer Nothing, and; ſuppoſe that we ought to 
be here ſo — as in the ſtrongeſt 
once to deſire to have a Moments Eaſe. This 
is extin human Nature, what we may 
well think impoſſible, what may be reaſonably 
called a grave Affectation and Hypocriſy, 
Without it we may be reſigned to God's Will. 
No Religion requires it. Nor did our Bleſſed 
Saviour himſelf ſhew it in his Sufferings 
the Miſchief of ſuch Principles being ſpread is, 
that they are apt to drive Men to Deſpair, when 


Pains or Sufferings force _ to ery out and 
complain, 


Atthe End of daf gh Hymns: you ſeem 


Height of 
You fay to 


to carry this Notion. to the very 


e.g -and Preſurnption. 
Chriſt, 


And drive me from thy Face. 
Conſider; Sir, whether this be not like ſetting 
your Redeemer at Defiance, rather than ſub- 
mitting to his Will. 
which no Man, who has the leaſt Senſe of 
H appineſs, or the leaſt Concern for himſelf, 
can join in. I know not, whether it be more 
defective in Point of Prudence or of Duty. 


And 


* 
Doom, if 00 canſt, to edle Paits, p. 


I am ſure it is a Petition, 


Pain not P 51, 59. 


P. 117. 


In a Converſation between yourſelf and Mr. p. 87. 


Yangenberg, you tell us, that he maintained, 
that inward Corruption can never be taken 
away, till our Bodies are in the Duſt. I do 
not take upon me to underſtand clearly, and 
much leſs to vindicate, what this Gentleman 


l But if he erred i in one extreme, I am 
ſure - 


I 2 
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fure you went as far in another. For in Or 


der to confute him, you give it as your reply, 
was then inward Cortuption in out Lord? Or 
cannot the Servant be at his Maſter ? You here 
aſſert an abſolutely ſinleſs Perfection, another 
Error, which the Marauians, as far as I can 
find, keep clear from. Can then any Perſon 
here on Earth be as truly without Fault as 
our Bleſſed Lord was? The Scripture very 
fully teaches the contrary, ſaying, that in ma- 
ry Things 4we offend all ; that it is but deceiving 
ourſelves, and going contrary to the Truth, to 
ſay that we have no Sin,; and that though 
Chriſt was tempted in all Points, like as we are, 
yet in this he was unlike, in that he was with. 
gt Sin x. The Text you hereallude to was ſpoken 
of quite a different Point, and no Ways 'refers 
to an Equality of Virtue and Diſpoſition, but 
to a Likeneſs of outward Treatment, which 
Chriſtians: may meet with from the World, 
and which they have no Reaſon to complain 
of, if it be no more ſevere, as indeed generally 
it is much leſs ſo, than what our Maſter: him- 
{elf ſubmitted to endu ere. 

I proceed now to obſerve, that though you 
would be thought an Enemy to Enthuſiaſm 
and Preſumption, and appear to charge the 
Moravians therewith ; yet in both theſe Caſes, 
you are far from being inferior to them, or in- 
deed to any others, - Enthuſiaſm is a falſe 
Conceit, or an ill grounded Perſuaſion, of an 

* See the 15th Article of our Church, intitled, - j 
alin <witheut J, full again your 2 . 


ex- 
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es of Conduct, as are extraordinary and uns 
ſual, and only to be juſtified by the Suppoſi- 
ion of ſuch Afﬀiſtance and Direction. An 
nthuſiaſt is then fincere, but miſtaken. His 
ntentions muſt be good (for thus only is ho 
liſtinguiſned from an Hypocrite) but his Acti⸗ 
ns will be moſt abominable. Inſtead of mak 
ng the Word of God, or right Reaſon the 
Rule of his Actions, be follows only that ſecret 
terſuaſion or Impulſe, which is owing to a warm 
magination, and which leads him from one 
Degree of Error and Inconvenience to another: 
nſtead of judging of his ſpiritual Eſtate. by 
he Improvement of his Heart, and the In- 
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rs rreaſe of his Virtue, he reſts only on in ward 
ut reelings, Extaſies, Sc. He is very liable to err, 
ch Neing raſh and haſty, and not conſidering 
d, MWihings cooly and carefully. He is very diffi- 
in {cult to be convinced by Reaſon. and Argument, 
ly s he acts upon a ſuppoſed Principle, ſuperior 


o it, the Direction of God's Spirit. Whoe- 
er oppoſes him will be charged with reſiſting 
or rejecting the Spirit. His own Dreams muſt 
be regarded as Oracles. And however wild, 
Irregular, extravagant, or even fanful his Be- 
haviour may be, whatever he undertakes is the 
Cauſe of God, whatever he does is to be ac- 
counted his Work. Hence he talks in the Stile 
an Wot Perſons, who were really inſpired, and who 
„proved their Inſpiration by the plaineſt Mira- 

cles. He applies Scripture Phraſes to Himſelf, 


Pp. 108. 


p. 43. 


into and that without Remedy *. And in 


reconcile it to your paſt Conduct and Pretenſi- 
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without attending to their original Meaning 
or once conſidering the n of W en 
and renmſtan des 38 fl 40 221 
This ſhort Account of Euchuſiaün, I hops;yo 
will not much object againſt, as you give partly 
the ſame in ſome Places of your Journal. You 
complain, that a Spirit of Enthuſiaſm was 
© breaking in upon many, who charged their 
* own Imaginations on the Will of God, 
te and that not written but impreſt on thei 
Hearts.“ And you add, very juſtly, If thek 
** Impreſſions be received as the Rule of Ac. 
<« tion, inſtead of the written Word, I know 
I nothing ſo wicked or abſurd but we may fal 


your. Letter to the Moravian Church, you 
charge them with © ſubſtituting an uncertain, 
** precarious,inward Motion in the Place of the 
<< plain written Word.” Nay you before faid, 
that this [to do what 004 commands] i 
e the ſureſt Evidence of believing.” 
All this I readily allow, and rejoice to find 
you acknowledge. My only Difficulty is to 


ons, and thoſe of the Methodiſts in general, 
They are theſe very Things, which have been 
charged upon you, and which you could ne- 
ver yet diſprove. We deſire no more than to try Ie 
your Sentiments and e by the wri-Wce 


N In your former Journal, - Jags: 33 Nah ay. E falſe, ,imagi- B 
« nary Inſpiration is Enthu That theirs is only ima WM In 


« - 
* ginary Inſpiration appears hence It 1 — Law 
< and the Teſtimony. - pi ; Ni 
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Word. We find there good Works as of- 

en commanded and as ſtrongly inſiſted upon, 
oe find all Reviling, Railing, uncharitable 
enſures, Preſumption, Diſorder, Irregulari- 
s, and Violations of the good Laws in Force; 

iricly condemned therein. We are therefore 
ertain, that no ſuch can roceed from the 
JiRates of the Spirit of Me are aſſur- 
d, that the doing what God commands is the 
ure Way of — that we have received 
his Spirit, and not any ſenſible Impulſes and 
eelings whatſoever. Vou ate not therefore 
harged with Enthuſiaſm, as you would more p. 12. See 
han once inſinuate, for Pretenſions to the Love? 
ff God,or the Power of Godlineſs, as well as the 
Form; (you are wrong in ſaying that Religion is 
ommonly thought to conſiſt in this; nor is — p. 11. 
ſuch Doctrine taught in our Churches ;) but 
or pretending to judge of this Love, and to 
deſcribe it, by the Impreſſions or Experiences 
of inward Warmth and Glow, which may be 
aſcribed to other Cauſes, and not by the Re- 
fection on our-fincere Obedience. tb 
The Character of the Enthufiaft above drawn 
will fit, I believe, in the Opinion of all fober 
Perſons, all ſuch: of the Metbodiſis as can be 
thought ſincere. That you have laid claim to 
extraordinary Preſences, Directions, Aſſiſtan- 
ces, Revelations, &6. is paſt Diſpute; as alſo, 
that you have acted on the Suppoſition of them. 
2gi-W But this Claim has never yet been made good. 

In this very Journal, notwithſtanding thoſe 
honeſt Confeſſions which I have laſt _— 

| 6 


p-66, 67. Let me ſet a few Inſtances of this before you 
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el, you are frequently guilty of d6ing the fam 


You give us one of a private Revelation, which 
you ſeem to pay great Credit to. A Woman, 
who had blaſphemed but the Day before, ſaid be 
Now they have done C. prayed and Hun Nai 
pbrys preached. FR. (And indeed ſo they dich 
And they are coming hither as faſt as they 
can. Quickly after they came in. She im- 
mediately cried out. Why, what do you com 
for? You cannot pray. And they could no 
open their Mouths—To thoſe who came to 
ſee her ſhe ſpoke of their actual or theit Heart 
Sins, and that cloſely—ſhe told her Husband, 
who had ſent. for you, Mr. Weſey wont 
come to Night. He will come in the Morning, 
But God has begun, and he will end the Work 
by himſelf, before fix in the Morning I ſhall 
be well. As you fay ſhe was. What Enthu- 
fiaſm is here? To repreſent the Conjectures oil 
a Woman with Regard to very common Points, 
whoſeBrain appears to have been too much heat- 
ed, as if they had been owing to a particular and 
miraculous Spirit of Prophecy - What may we 
not give Credit to, if we truſt ſuch Accounts a 
theſe? Accounts, which I do not find you give 
us from your own Knowledge, for you do not 
ſay, you was preſt, when this Woman was 
thus, according to your Deſcription, inſpired. 
Again you ſay, you expounded, out of the if 
Fulneſs that was given you. Would you be 
underſtood by ſuch Expreſſions to intimate, 
that you had an extraordinary Share * the 
25 purit 


e | 
Spirit granted you. If this be you ing, 
here is a freſh Proof of your — if 
be not, this Language is very improper, af- 
ected, and miſleading. And it would have 
been much more decent and humble to have 
ſaid, according to the beſt of my Power and 
Ability, with God's Aſſiſtance, I expounded, 
Another very extraordinary Inſtance of En- 
buſiaſm and Freſumption is as follows. Be- P. 69, 70. 

ing wet and weary, and not well knowing 
my Way, I could not help ſaying in my 
Heart, (though aſhamed of my Want of 
0 Reſignation © God's Will) O that thou 
vouldſt ſtay the Bottles of Heaven ! Or at 
leaſt give me Light, or an honeſt Guide, 
or ſome Help in the Manner thou knoweſt ! [ 

* Preſently the Rain ceaſed : The Moon broke 
„ out, arid a friendly Man overtook me, who 

* ſet me on his own Horſe and walked by my 
e Side, Ofc.” This it is to be fo great a Fa- 
yourite of Heaven. The whole Courſe of Na- 
ure muſt be ſuſpended to prevent your ſuffering 
ſome trifling Incanvenience. The Rain muſt 
immediately ſtop, the Lights of Heaven ſhine, 
and a Man be directed to travel your Way, for 
ear your important Perſon ſhould be injured 
by the Wet and Cold, to which you had ex- 
poſed yourſelf by indiſcreetly ſetting out too 
late. Don't, Sir, miſtake, and accuſe me of 
being againſt a particular Providence. There 
is great Difference between this and ſuch mi- 
raculous Interpoſitions in your Favour. If you. 
would not have us look on what you here re- 
K late 
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late as thilraculous, there is nothing in it wor- 

thy of being related at all. And yet it is amaz. 

ing, that you ſhould be weak enough to ima- 

gine, that any reaſonable Perſon would ſo con- 

ſider it. You muſt not expect, that I ſhould 
endeavour ſeriouſly to diſprove you. The bare 
repeating what you ſay is ſufficient. However, 

give me leave to aſk, whether you think this 
extraordinary Providence was the Reward of 

your Want of Reſignation to God's Win? 

In the fame Spirit of Enthuſiaſm, ' Vanity, 

and Preſumption, and with fome Uncharitz- 

bleneſs beſides, you deſcribe Heaven as inter- 

fering in another Reſpect, in executing Jud: 

ments, immediate-Puniſhments, on thoſe wh 
p. 34 preſume to oppoſe you. You ſay, Mr. Molzht 
was taken ill this Day: I believe it was thi 
p. 32. Hand of God, that was upon him. Again, 
you tell us of one who was exceeding angry 
at thoſe who pretended to be in Fits, and wa 
juſt going to kick one who had dropped down 
juſt by her ont of the Way, when ſhe dropped 
down herſelf, and continued in violent Agonia 
for an Hour. Being afraid, when ſhe came 
to herſelf, that her Mother would judge df 

her, as ſhe herfelf had done of others, ſhe 
reſolved to hide it from her. But the Moment 
{ſhe came into the Houſe ſhe dropped down in 

as violent an Agony as before. And you ay, 
you left her weary and heavy laden, under e 
p. 59. 60- deep Senſe of the juſt Judgment of God. Ai 
gain, you mention as an awful Providence, 
the Caſe of a poor Wretch, who was lak 
| | 1: Week 
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Week curſing and blaſphem ing, and had boaſt— 
ed to many, that he would come again on Sun- 
day, and no Man ſhould ſtop his Mouth then. 
But on Friday God laid his Hand upon him, 


ould and on. Sunday he was buried. Again, one 
bareMbcing juſt going to beat his Wife (which he 


this that: his Hand dropped, and he fell down 
4 ofEupon the Ground, having no more Strength 
_ 'Mthan a newborn Child. Can you, Sir, conſi- 
nity aer theſe Accounts without thinking of our 
rita-Maviour's Expoſtulation, Suppoſe ye that theſe 
iter ¶ were Sinners above all others, becauſe they 
udg ered /uch things? Have we any Warrant 
who either from Scripture, or the common Diſ- 


denſations of Providence, thus to interpret 
Misfortunes of this Nature as Judgments? Or 
are theſe Inſtances any Thing like thoſe in the 


nerf of the Apoſtles of Ananias, Sapphire, or 
| walMElymas the Sorcerer, which were real and 
townWirong Confirmations of the Truth of the A- 
ppedſQoſtle's Doctrine and F ellowſhip? You can't, 
onia L think, ſeriouſly pretend they are. Nor can 
came ny ſober Perſon, who is not far gone in En- 
ze ol chuſiaſm, lay any Streſs upon what may be 


afily accounted for without any Suppoſition 


ment}Wt a Judgment from Heaven. | 
vn in With Regard to the Inſtances of People 
 fay Walling. down in Fits, it will be neceſſary to 


de more particular. Many ſuch Inſtances you 
Nie us. It is plain, that you look upon both 
e Diſorders and Removals of them by the 
Means of Prayer, as ſupernatural, You con- 

5 2 tinually 


frequently did) God ſmote him in a Moment, p. 97. 


tinually repreſent them as ſuch. You: ſtile theſe 
you declare to have been buffeted of Satan in 


p. 38. ſo 
p- 23. 


16. 


P. 94, 95 


lel your ſuppoſed Cures of them with thoſe 
the caſting out Devils. This, I fear, will have : 
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Perſons grievouſly tormented; Some of them 


an unuſual Manner by ſuch a Spirit of Laugh- 
ter as they could in no wiſe reſiſt, tho? it was 
Pain and Grief to them. One, you ſay, was vi- Wb 
olently and variouſly torn of the evil one. And ſti 
very frequently they were crying and roaring {Wit 
for Pain. And in the Journal you - publiſhed & 
before this in 1742. you ſpeak of ſuch: poor WC 
Wretches as being left under the open Bondage Hr 
of Satan, and vexed with unclean Spirits. Nay Wt! 
in another Place you give us a Converſation be- 
tween Satan in the OS bre and one Ne 
who ſtood near. 1 

From all which Places you leave no dn f 
to doubt, that you would have theſe Caſes con- 
ſidered, as thoſe of the Demoniacks in the 
New Teſtament, in order, I ſuppoſe, to paral- 


higheſt Miracles of Chriſt and his Diſciples 


bad Effect on Mens Minds. Falſe Miracle 
tend to leflen and to deſtroy our Belief of true 
ones. The Conſequence will inevitably be ve- 
ty bad, if Men come to think the Facts re- 
corded in the Goſſ pels and Acts to be no other 
than thoſe you mention. Here therefore is ſo 
far from a Proof of your extraordinary Powe, 
that it is only a Confirmation of your Enthu- 
ſiaſm. 
For really, it will be difficult to perſuade 2 
ny ſober reaſonable Perſon, that there is an) 
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hing miraculous or ſupernatural in the Di: 
orders you relate. There are other Ways of 
accounting for them. Theſe laughing, ſcream- 
ing, falling Fits have been often known, where 
Religion is not at all in the Caſe, and may 
be owing to ſome Obſtructions or Irregulari- 
ties of the Blood and Spirits. We need not 
ſuppoſe all theſe Cheats, nor able to help it. 
Some Inſtances may be common Hyſtericks : 


Others probably are thoſe of Madneſs in va- 


rious Shapes. Long Watchings, Faſtings to 


the Prejudice of the Conſtitution, Cloſeneſs of 
Rooms, great Crowds, violent Heats may be 
eaſily allowed to occaſion many of theſe Fits. 
To which we may add thoſe exceſſive Ter- 
rors, Frights, Perplexities, Doubts and Deſpairs 
which weak and well-meaning Men have been 
thrown into by your dangerous Tenets, and 
which have quite overſet their Underſtandin 

and Judgments, and made them liable to the 
Miſeries you ſpeak of. The Inſtances of religi- 


ous Madneſs, perhaps the hardeſt of any to 


cure, and the moſt deplorable, have much in- 
creaſed, ſince you began to diſturb the World. 
Moſt that live in it have heard of or known ſe- 
veral of the Methogi/ts thus driven to Diſtracti- 
on. Whether you allow the Poſſibility of this, 
I can't fay. Your Treatment of the Officers 
of Bedlam, and particularly of Dr. Monro, 
is very extraordinary, and gives great Room 


to doubt it. In your laſt Journal you ſay, on a p. 23. 


Patient of Dr. Monro's coming to deſire your 
Advice, you found no Reaſon to believe ow 
a 


p. 53» 56, 
. 
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had been any otherwiſe mad, than every one 
is who is deeply convinced of Sin. To the 
ſame Purpoſe you write in this Journal. But 
ſurely, Sir, this is great Indecency and Vanity, 
to pretend to more Knowledge in ſuch Caſes 
which you cant be ſuppoſed to have made 
your Study, than Perſons continually employed 
about them, not even excepting a Gentleman 
of the Doctor's Abilities, Learning, and Expe- 

However, whether you will allow the Poſ- 


ſibility of religious Madneſs, and the Suppo- 


D. 24, 25. 


ſition, that this is partly the Occaſion of thoſe 
Ravings, Blaſphemies, and Agonies, which 
you mention as ſo. common among your 
Hearers; you cannot well deny the other 
Cauſes, which I have aſſigned. And that be 
cauſe you have aſſigned them yourſelf in 2 
like Caſe. In your former Journal which 1 
have above referred to, you give an Account 
of a young French Propheteſs; you deſcribe 
her ſtrong Workings, deep Sighings, and 


violent Convulſions. She ſpake much in the 


Perſon of God, and moſtly in Scripture 
Words. Some of your Company | believ- 
ed ſhe ſpoke by the Spirit. But, you add, 


„ this was in no wife clear tome. The Mo- 


*« tion might be either hyſterical or artificial. 


And the ſame Words any Perſon of a good 


* Underſtanding and well verſed in the Scrip- 
** tures might have ſpoken,” Apply this to 
your Followers; and how can you. deter- 
mine their Diſorders to be any other than 
natural? But 


denn! 

one But perhaps you will contehd, that the 
the Cares are miraculous. You indeed frequently 
Bui repreſent them as ſuch. Once you repreſent p. 24 
ity. Ha Woman in the very Ravings of Blaſphemy 
ſes, MW and Deſpair; and on your defiring two or three, 
rade who had Confidence in God, to join in cryin 

to him on her Behalf, you add, pe 
that horrible Dread was taken away,” O- p. 38. 
thers, upon Prayer made for them were de · 
* livered in 4 Moment.” Another equally p. 66. 
raving in the other Extreme of Preſumption, 
upon your beginning to pray, raged beyond 
© Meaſure, but ſoon funk down as dead. In 
* a few Minutes ſhe revived and joined in 
* Prayer.” Now Iſhall not diſpute, how far 
Prayer may have naturally a good Effect 
where the Mind is ſo troubled and affected. It 
is eaſy to conceive that it may tend to alla 
and compoſe it, by regulating the Paſſions, 
ount I quieting the Thoughts, reducing the Spirits, 
ribe and inſpiring Sentiments of Hope and Com- 
and fort. — there is no need of ſuppoſ- 
the ing theſe Recoveries miraculous. Some of 
ture them were not inſtantaneous. In ſome Caſes 
liev- I the Diſorder was only removed for the preſent, 
add, WW and returned again ſhortly ; with Regard to 
Mo- others, as theſe Fits muſt have their Period, 
cial. W this perhaps might be come. 2 
good But you go farther, and boaſt: of your cur- 
crip- ¶ ing even bodily Diſtempers by Prayer, and 
is to ſometimes without thie uſe of any other Means. 
eter- ¶ A ſpotted Fever, you tell us, had been extremely 
than mortal, few Perſons recovering from it. = 

> God 


p. 61. 


p. 77. 


p- 83. 


ſelf. I was ſuddenly ſeized with ſuch a 


(72) EY 
God had ſaid, hitherto ſhalt thou come. I be- 
lieve, there was not one with whom we were 
but recovered. Here is indeed no Intimation 
of any Thing miraculous, or that proper Re- 
medies had not been applied. But you ſeem 
to deſire to have it believed, that an extraor- 
dinary Bleſſing attended your Prayers. Where- 
as, if the Circumſtances could be particularly 
enquired into, moſt probably it would appear, 
that either the Fury of the Diſtemper was a- 
bated, or that the Perſons you viſited were 
ſeized with it in a more favourable Degree, or 
were by Reaſon of a good Conſtitution more 
capable of going through it. Neither do! 
believe, that they would have failed of an equal 
Bleſſing and Succeſs, had they had the Afiſt 
ance and Ptayets of their own - Pariſh Mi- 
niſters. = : 

I ſhall mention but one Account more of 
this Nature, and this is what you give of your 


<* Pain in my Side, that I could not ſpeak. | 
* knew my Remedy, and immediately kneel- 
* ed down. In a Moment the Pain was 
gone.“ Another Time, having a Pain in 
your Back and Head and a Fever, you fay the 
Text came ſtrongly into your Mind, Theſe 
Signs ſhall follow them that believe -] called 
on Jeſus aloud to increaſe my Faith, and 
* to confirm the Word of his Grace. Whilel 
«© was ſpeaking, my Pain vaniſhed away. The 
© Fever left me. My bodily Strength return- 
* ed,” It is plain, Sir, that you repel 

Ole 


a 


. 
theſe as miraculous Cures. If then they are 
not ſo (as the whiole of theſe Accounts muſt 
depend on your bare Word,) if you-are not 
endued with ſupernatural Powers, all this is 


rank Enthuſiaſm. Pleaſe then to anſwer cool- 
ly and ſeriouſly, can you work real and undoubt- 
ed Miracles? You know, you and Mr. White- 
ld have frequently been called upon for theſe. 

I can hardly imagine that you will in earneſt 
pretend to them. But if you do, follow the. 
Pattern of the Apoſtles, and as you go about from 
Place to Place, ſhew openly the Signs which 
followed then ; reſtore the Blind and Lame, 
raiſe the Dead, at leaſt heal the Sick that are 
therein. Believe me, Sir, a few ſuch Inſtan- 
ces wrought fairly in the Face of your Ene- 
mies, well atteſted, would have much more 
Influence on the World, and procure you more 
Attention with ſober People, than all your pre- 
ſent Pretences to the Spirit, or the ſtrongeſt 
Profeſſions ever ſo often repeated; which, till 
they are proved by thoſe Miracles, cannot be 
excuſed or acquitted from Preſumption and 
Enthuſiaſm. | | 
_ You have now, Sir, my Sentiments, indeed 

more largely than I firſt intended, upon 
the chief Points of your Journal. I have 
endeavoured to ſet. before you the many 
Errors and Irregularities both with Regard 
to Faith and Practice, which have followed 
your ſetting up this new Sect of Methodiſis. I 
have ſtudied to convince you, how far you have 
occaſioned the many groſs Enormities of the 
Moravians, which you complain of, and how 
Ks. far 
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far you are accountable for them. © Conſider | 
now, for it is greatly your Concern to do fo, 


whether you have yet ſufficiently cleared your 
ſelfl. You have indeed openly diſowned ſome 
of the chief of them. But it is impoſſible for 
you to put an intire Stop to them, or to pre- 
vent more of your Followers from falling into 
them, while you ſtill too much commend theſe 


Men, hold other Principles in common with 


them equally pernicious, nay from which all 
theſe naturally follow, maintain other Errors 
ſtill more than theirs; and are guilty of Pre- 
ſumption and Enthuſiaſm to the higheſt De- 
gree. What you have hitherto done will not 
be ſufficient either to ſhew your Sincerity, or 


to guard againſt the ſpreading of thoſe Deluſi · 


ons. The Intereſts of pure Religion and Vir- 
tue have already ſuffered ſeverely by your 
Means; and if you will perſiſt in your pre- 
fent Method and Doctrine, who knows, how 


much more they may ſuffer ? You have there- 


fore nothing to do, if you would approve your- 
{elf a Friend to theſe, but to renounce your 
falſe and dangerous Tenets, and return to a 
rational, regular, and quiet Way of doing 

your Duty. 
What Effect theſe Papers may have, whe- 
ther they will any wiſe contribute to this hap- 
py End, I cannot ſay. I am not conſcious, 
that I have miſtaken or miſrepreſented you: 1 
am ſure I have laboured to underſtand your 
Meaning, by comparing different Paſſages to- 
gether as carefully as I could. And if 1 have 
not in all Caſes, as indeed in moſt I * not 
| en 
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cen able to en what you ſay in diſe- 
ent Parts of your Journal together, I ſhall 
et rejoice to find you explain your Sentiments 
o clearly. and conſiſtently, that they may 
jo longer be a Snare and an Offence to the 


ler 
ſo, 
ur 
me 


for 


re- NVeak and ignorant. This at leaſt may be ex- 
nto ected from you. 
eſe The Conſequences of Methodj n, which have 


1th 

all 
rors 
re- 
De- 


itherto appeared, are bad enough to induce 
ou to leave it. It has in Fact introduced 
many Diſorders, Entbuſiaſin, Antinomianiſm, . 
alviniſm, a Neglect and Contempt of God's 
Drdinances, and almoſt all other Duties, a 


not reat Increaſe of our Sects and Diviſions, and 
or In fine, Preſumption and Deſpair, at leaſt | in 
uſi- Nreater Abundance than they were known be- 
Vir- Wore. Nor are theſe accidental Conſequences, 
our Nut what follow too cloſely from your Princi- 
pre- ples and Proceedings. Many of them you 


10 Now ſee and lament. And therefore the Plea 
ere- {What you do not intend them, will no longer 
our- Nerve you. : 
zour FW But though I ſhould not be fo hs as to 
o a Neonvince you by what I have wrote, yet I can- 
doing {Wot but hope better Things of others, that 
hey will ſee the dangerous Tendency of ſuch 
yhe- unguarded Notions, preſumptuous Pretences, 


hap and diſorderly Behaviour, and be perſuaded 
ous, o preſerve themſelves from your Delufions ; 
1: I Fr at leaſt to retreat in Time, and to perſevere. 
your In a ſincere Performance of the Terms and Con- 
5 to- Ilitions of the Goſpel, in a ſtedfaſt Faith in 
have 4 Merits of Chriſt Jeſus, in an humble Senſe 
not f the divine Love and Goodneſſ in a chear- 


been 2 


ſelf and you the preſent Trouble. And Gol 


how far you can juſtly ſtile your ſelf a Mini 


lead me to an Exa IN and Vindicatior of 


deſerved a ; otice. 


6% : 
ful and inoffenfiveObedienceto God's Laws; and 
in a Patient Waiting for the bleſſed Hope of Im 
mortality---Lheſe are the Ends of my giving m 


grant, that they may be anſwered and fulfilled 
1 intended here to conſider alſo your Sent 
ments concerning Church Communion, and 


ſter of the Church of England. And this would 


our 1.1th Article, which you have iſo. often 
laid claim to; and to confirm my Belief con- 
cerning the important Points abovementioned 
by the W Viitings of ſeveral of our moſt emiz 
nent Divines who have taught the ſame. But 
this Letter has ſwelled to a Length beyond my 
Expectation. And therefore theſe Particulars 
may very properly be deferred to. another. * 
the mean Time I. remain, 
„ Reverend Sir, 
Nov. 3. 1744. Lour Servant, Gc. 
Thomas Church 
P. S. If you think proper to return any 
8 1 hope you will attentively conſides 


che Points objected to you, and not put me off 
with ſuch a flight, ſuperficial, and declamaton 


Thing, as Mr. Whitefield, without any Re- 


gard either to his own Character or to the Im- 


portance of the Subject, publiſhed laſt Year un. 
der the Title of an Anſwer to my Letter to 
him; in which he did not vouchfafe to con- 
ſider any one Argument I had arged againſt 
him, and which no ſerious __ could: think 


